Enlarging the Horizon of Transposition: Grace Considered from the Per spective of
Lonergan’sWorldview

by
Mary P. Utzerath, Ph.D.
Marquette University
Introduction and Terms
In this brief presentation | want to make a case for enlarging thehori t osition
of graceinto methodical theology so that it coincides with Lonergay ridwi orel can
make this case, however, | need to define what | mean by transposition, by erizon, by
methodical theology, and by Lonergan’s worldview.

First, what do | mean by transposition?

restatement of an earlier position in a new and

transposition is not simply alogical exten nords it necessari Iy%@w-by-term and relation-

AV
by-relation isomorphic translation fro en &t} Rather, the continuity that a
transposition maintains with ' on i% ogous and dialectical. Itis
analogous insofar as the structureof the new _cont ers from that of the old. Itisdialectical

in distinguishi etw ica unauthentic in both contexts.

development, of culture, and of history.

! Bernard J. F. Lonergan, “Horizons and Transpositions,” in Philosophical and Theological
Papers: 1965-1980, ed. Robert C. Croken and Robert M. Doran, Collected Works of Bernard Lonergan 17 (Toronto:
University of Toronto Press, 2004), 410.
2 .
Ibid.
3 Lonergan, “The Scope of Renewal,” in Philosophical and Theological Papers: 1965-1980, 293.



Much of Lonergan’s work was directed towards the transposition of Roman Catholic
theology from the theoretical stage of meaning characteristic of scholastic theology into a

theology capable of meeting the scientific, philosophical, and critical historical exigencies of his

Q.
=taphysical termsto bean
ribed the same reality transposed

rﬁ% hearts through the Holy Spirit given to

us (Rom. 5, 5 He deseti expetien race as that of being in love in an unrestricted

S
manner,°

A

\%ﬂ Lonergan’ s words, intentionality analysis, “distinguishes four levels of conscious and intentional

operations, where each successive level sublates previous levels by going beyond them, by setting up a higher
principleyby introducing new operations, and by preserving the integrity of previouslevels, while extending
enormoudly their range and their significance.” Lonergan, Method in Theology (1971; repr., Toronto: University of
Toronto Press, 1994), 340. Citations are to the 1994 edition.

> Lonergan understood transcendental method to be “a basic pattern of operations employed in every
cognitional enterprise.” Ibid., 4. Thus, an understanding of transcendental method flows from intentionality
analysis.

® Seeibid., 288.

" Ibid., 289. Thefoundational reality in amethodical theology is religious conversion. See Lonergan, ibid.,
267. But religious conversion is brought about through grace. Seeibid., 107.

8 Seeibid., 285-93 at 289, 292; 343.

% 1bid., 105.

%1bid., 105-6.



Problem and Present Context of Transposition of Grace
The“problem” if you want to call it that (I prefer to think of it as a catalyst), isthat
Lonergan’s transposition of sanctifying grace into interiority, while seminal, leaves a number of
unanswered guestions, including: How do we describe the conscious experienceaf being in love
in an unrestricted manner? What is the nature of this experience on eagh lev {ousness?
How is the transposition of grace into interiority informed by Lo 0 %c

|astictheology, such as

theology? Does such atransposition preserve real distinctionsin

that between sanctifying grace and the habit of charity? Broader questionsinclude: How does
grace affect human persons as individuals and as<1§od? do serve God’'s
purpose for all of creation? @
<
g

Because of these unanswered qu not surprisin e transposition of grace

@ S
has been a subject of discussion amon olar least 1993 this discussion

has addressed a variety of topi o) of the experience of grace, the

relationship between e and afifth level in tansi ess, the nature of the transposed

distinction beteen sanctityi of charity, the implications of Lonergan’s
for the tran ﬂs\%'& Erace,11 and the process of transposition itself.*?

%Lonergan' sfour-point hypothesis correl ates the secondary act of existence of the incarnation, sanctifying
grace, thetabit of charity, and the light of glory to the four real divine relations of paternity, active spiration, passive
spiration, and sonship. See Lonergan, Lonergan, The Triune God: Systematics, trans. Michael G. Shields from De
Deo Trino: Pars systematica (1964), ed. Robert M. Doran and H. Daniel Monsour, Collected works of Bernard
Lonergan 12 (Toronto: University of Toronto, 2007), 470-72.

12 The discussion was inaugurated in 1993 by Robert M. Doran in Doran, “Consciousness and Grace,”
METHOD: Journal of Lonergan Sudies 11, no. 1 (1998): 51-75. Contributions to the discussion have included:
Michael Vertin, “Lonergan on Consciousness: Is There a Fifth Level?” METHOD: Journal of Lonergan Sudies 12,
no. 1 (1994): 1-36; Patrick H. Byrne, “Consciousness: Levels, Sublations, and the Subject as Subject,” METHOD:
Journal of Lonergan Studies 12, no. 1 (1994): 131-50; Doran, “Revisiting ‘ Consciousness and Grace,”” METHOD:
Journal of Lonergan Sudies 13, no. 2 (1995): 151-59; Tad Dunne, “Being in Love,” METHOD: Journal of
Lonergan Studies 13, no. 2 (1995): 161-76; Vertin, “Lonergan’s Metaphysics of Value and Love,” Lonergan
Workshop 13 (1997): 189-219; Doran, “The Starting Point of Systematic Theology,” Theological Studies 67 (2006):



While in the 1990s the discussion of transposition of grace into interiority focused

primarily on the experience of grace in individual consciousness, this discussion has broadened

to include the communal, cultural, and historical existential “field” of human persons. Thisis

aily include the larger
meaning
cation that the

<
orizon of transpasifipn of grace. | also take
<
sat’that @ﬁb n of transposition of grace

E%de Lonergan’s worldview.

ing Gracein a‘Methodical Theology,’” Theological Sudies 68
isputata on the (Economic) Trinity: An Argument in Conversation
8 (2007): 642—60; Nid J. Ormerod, “Two Points or four? — Rahner and
, and Beatific Vision,” Theological Sudies 68 (2007): 661-73; David M.
*Quaestio Disputata: Responseto Neil Ormerod, and Beyond,” Theological Sudies 68 (2007): 900-15;
W. Blackwood, “Sanctifying Grace, Elevation, and the Fifth Level of Consciousness: Further Developments
within Lepergan Scholarship” (paper presented at West Coast Methods Ingtitute, Loyola Marymount University, Los
Angeles, CA, April 2009). | am deeply grateful to Jeremy Blackwood for sharing this paper with me.

13 See, for example, Doran, “ The Starting Point of Systematic Theology,” 773-74; Doran, “Envisioning a
Systematic Theology,” Lonergan Workshop 20 (2008): 118-109.

14 Robert M. Doran, “Envisioning a Systematic Theology,” 109.

1> See note 10 above.

16 Jeremy D. Wilkins, “Grace and Growth: Aquinas, Lonergan, and the Problematic of Habitual Grace,”
Theological Studies (forthcoming). | am deeply grateful to Jeremy Wilkins for sharing this paper with me.

7 Dadosky, “Midwiving the Fourth Stage of Meaning: Lonergan and Doran,” in Meaning and History in
Systematic Theology: Essaysin Honor of Robert M. Doran, SJ, ed. John D. Dadosky (Milwaukee: Marquette
University Press, 2009), 78; See also Dadosky, “Is There a Fourth Stage of meaning?’ The Heythrop Journal LI
(2010): 768-80.




Lonergan’sWorldview
Simply, by Lonergan’s worldview | mean his operative horizon. Obviously, any attempt
to describe Lonergan’s worldview can be nothing more than an approximation. Among those

elements of Lonergan’s worldview that | think are necessary for a complete transposition of

grace into interiority | include Lonergan’s understanding of God as sourge 0

: K ing of the
t thexulfillment of the

universe, his related understandings of world order and world prg

role of grace in healing and elevating individuals and in bringi

universe according to God' s plan, his understanding of ehl lastic theology including its
theol ogians, operative culture, and sources; hisv%> \!:’Catho - logy and
operative culture in the church prior to, during, the Second uncil; and his

O

Itural proc and exigencies of his
@ <
‘times,” and his understanding of interi d of-tfansc ethod. All of these elements

are part of the unified and int hole t Lepergan’s horizon. It should not be
surprising that Lonerd%’s horizo ontinu% throughout hislong career. | will focus

vast understanding of the history, trends,

on two key sof Lo worl dwi ely, his notions of world order informed by

&
vertical finait

World Order and Vertical Findlity
Lonergan’s understanding of world order was arguably influenced by the world order
envisioned by Thomas Aquinas. Asdid Aquinas, Lonergan held that the universe was a

hierarchically-arranged but unified whole ordained and directed viafinality to both proportionate



ends and absolute good in order to manifest God's glory.*® However, whereas Aquinas
conceived the universe in terms of fixed, immutable, classical laws, essences, and causes
(although he certainly recognized the existence of contingency), Lonergan, influenced by

modern conceptions of science and evolution, understood the universe to be d

concretely evolving under the impulse of a dynamism that he termed vextic

Vertical finality provided for Lonergan the key to explaini lower

entities to higher entitiesin an evolving, dynamic, concrete univer iion to the
tical finality included

a participative relationship of subordination that €xplains In ds, “ er entities can

<

bring about and participate in the constitution igher.”1° Of COL@ gan understood
that such participation is made possible b is eQ cause o@vhole universe®® So
central was vertical finality to Lon ding @éasmhat he described it as
“the very idea of our hierarchj ANKey t %ﬂ snotion of vertical finality was his
understanding that the &ttainment of.its ends the fertility of concrete plurality.?? The
ideathat vertiegh finality ami s thatwunderlies and accompanies all concrete

in concrete plurality was central to Lonergan’s

opment. Such processes are operative not only in history

Blanckette, The Perfection of the Universe According to Aquinas: A Teleological Cosmology (University Park, PA:
Pennsylvania State University Press, 1992), 1-19. For Lonergan’s understanding of world order see Lonergan,
“Finality, Love, Marriage,” in Collection, 2™ ed. rev. and aug., ed. Frederick E. Crowe and Robert M. Doran,
Collected Works of Bernard Lonergan 4 (New Y ork: Herder and Herder, and London: Darton, 1967; Toronto:
University of Toronto Press, 1993), 18-23. Citations are to the 1993 edition.20; Lonergan, “Mission and the Spirit,”
in A Third Collection, ed. Frederick E. Crowe, S.J. (New York: Paulist Press, 1985), 23-27; See also J. Michael
Stebbins, The Divine Initiative: Grace, World-Order, and Human Freedom in the Early Wkitings of Bernard
Lonergan (Toronto: University of Toronto Press, 1995).

9| onergan, “Mission and the Spirit,” 24.

2 |bid.

2 |_onergan, “Finality, Love, Marriage,” 22.

22 |_onergan wrote, “the vertical end is had only by escaping the limitation of isolated essence through the
fertility of concrete pluraity.” lbid.

\%For asummary of Thomas Aquinas's understanding of world order the reader isreferred to Oliva



writ large, but also in individual and communal human development, including devel opment
under grace.

In addition to playing the key role in Lonergan’ s understandings of world order and
world process, Lonergan’s notion of vertical finality played akey rolein his understanding of

interiority. According to hisintentionality analysis on which his metaphysi ity is

based, human persons develop and are directed to self-transcend
in Insight as the
“ passionateness of

urality, so the

calization of self-

eness of being is

enp

(D0
~ ;g_-;\ grace in community.
Lonergan emphasized that it i Q ' ndi&%&% people receive grace, but rather
that grace is received fi and dir to “adivi ity in grace.”*" It isprecisely in concrete

plurality that an per in Lapergan swords, “the obediential potency to receive the
<

held that God' s solution to the problem of evil in

irie solidarity in grace.?®

2 |_onergan, “Mission and the Spirit,” 29.

4 See Lonergan, Insight: A Study of Human Understanding, rev. and aug. repr., ed. Frederick E. Crowe and
Robert M. Doran, Collected Works of Bernard Lonergan 3 (London: Longmans, Green & Co., 1957; Toronto:
University of Toronto Press, 1990), 667. Citationsthat follow are to the 1990 edition.

% L onergan, “Mission and the Spirit,” 29.

* 1hid., 30.

" |onergan, “Finality, Love, Marriage,” 27.

% |n Lonergan’s words, “a concrete plurality of rational beings have the obediential potency to receive the
communication of God himself.” Ibid., 20.

% See Lonergan, Insight, 740-51; Lonergan, “Mission and the Spirit,” 30.



World Process and Emergent Probability

In order to account for the fact that the actually-occurring concrete processes of world
process occur in asomewhat random or contingent fashion Lonergan introduced the notion of
emergent probability. Emergent probability explains how in any process of d pment
actually-occurring schemes of development condition the probability afem ture
possible schemes.® In Lonergan’ s understanding, vertical finality ¢ondi N gent
probability is the operator of all processes of development.™ %

. Worldview

=~.. by t probability

GraceInformed by Lonerg

As| seeit, Lonergan’s notion of vertica ity con
unifiesand informs all the other aspects of his few. Inparticu S an
<
understanding that the healing and el evati e/brings aboutin individual s serves the
<

ends of vertical finality. Grace serv tical(fimal n,) equipping individuals for
self-sacrificing lovein colab@t sto %ﬁefeﬁility of concrete plurality able

to receive God' s self-communi and to ith God in helping to bring about God's
plan for the werld.” Itis dacia

“Mission and the Spirit,” 26.
See Lonergan, Insight, 490.

% Seeibid., 741, 744-50. Lonergan says in anumber of places that God' s grace is received by personsin
community. For example, he saysin “Finadlity, Love, Marriage,” “the ascent of the soul towards God is not a merely
private affair but rather a persona function of an objective common movement in [the] body of Christ .. .”
Lonergan, “Findlity, Love, Marriage,” 27. In Method Lonergan writes, “For being-in-love is properly itself, not in
theisolated individual, but only in a plurality of personsthat disclose their love to one another.” Lonergan, Method,
283. About the role of grace in bringing about the ends of finality, Lonergan writes, “This knowing and loving [ of
grace] is directed both to the ultimate end, which is the good itself by essence, and to the proximate end, which is the
general good of order, the kingdom of God, the body of Christ, the Church.” Lonergan, The Triune God:
Systematics, 511. Lonergan wrote this prior to Vatican 1. After Vatican |1 he explicitly states that the kingdom of
God and the Church are not to be identified. My source for this information is a communication from Robert Doran
of March 6, 2011.




individual, communal, and cosmic dimensions of grace are related as part of a unified whole via
vertical finality.

Warrantsfor Enlarging the Horizon of Transposition of Graceto IncludeLonergan’s
Worldview

The unity of Lonergan’s worldview, in which vertica finaity servestolin

<
order and the supernatural order under grace,® provides, | believe, awarrant or

reason to enlarge the horizon of transposition of graceto inclu S w& nce time does
not permit elaboration of other arguments or warrants for-enlarging thekorizon of transposition
of graceto include Lonergan’s worldview, | will simply two such possible arguments.
One argument could be made, for example, on the basis of a erati @mtal ity of

ch tlﬁétransp@ grace from

0 the@.g A second argument could

rom Lonergan’s analysis of

Lonergan’slife’'swork asitself atranspo

theoretical to methodical theology is .ﬁ in

be made from within intentionali S «&‘ ;P
intentional actswhich K Nsci

one’ tshever solely of oneself asisolated, but
of oneself-as-related as part-of. Lon@@ ed to consciousness of being related as
<

/W the supernatura otderyy be “a harmonious continuation of the present order of the
Qsight, 718. Fi té account of the relationship between Lonergan’ s notion of grace

atris of Pope Leo XII1 to express the purpose of his own efforts, “vetera novis augere et perficere” (to add
to and perfect the old by means of the new). This purpose is consistent with what Lonergan later referred to as
genuine transposition. See Lonergan, Verbum: Word and Idea in Aquinas, ed. Frederick E. Crowe, Robert M.
Doran, Collected Words of Bernard Lonergan 2 (Toronto: University of Toronto Press, 1997), 222, and L onergan,
Insight, 769. Specifically, Lonergan’sintentionality analysisitself can be considered to be atransposition from
medieval faculty psychology to Lonergan’s contemporary context informed by what he referred to as modern
science, modern philosophy in its turn to the subject, and “History as Wissenschaft.” See Lonergan, “Horizons and
Transpositions,” 428-30; Lonergan, Method, 343; Lonergan, “Aquinas Today: Tradition and Innovation,” in A
Third Collection, 41-47.

% |n Lonergan’s analysis, an intentional element describes the totality of an act of intending. It consists of
three aspects. the act of intending, the intended object, and the intending subject. By means of intentional acts
subjects not only become aware of their intended objects, but aso become present to themselves in consciousness,



10

“common consciousness.”* | believe that it isin common consciousness that the experience of
grace asthat of being-in-love unrestrictedly is to be sought and located.
Conclusion

In conclusion, | maintain that afull transposition of grace into interiori uires that we

<
00312004 academic year, John

irig: %’&%@ emerging anew period of Lonergan

studies, where the majdr themes are.communi e, otherness, mediation, and plurality.”*’

Dadosky ascribes to Father D

ent in the transposition of grace into

<
broadening to include these themesin atrgectory

rTdview more completely into consideration.

not as m&onsequence of introspection or reflection, but as concomitant with, yet distinct from, the presence of
objectsto the subject. .Lonergan, “The Mediation of Christ in Prayer,” in Philosophical and Theological Papers:
1958-64, ed. Robert C. Croken, Frederick E. Crowe, and Robert M. Doran, Collect Works of Bernard Lonergan 6
(Toronto: University of Toronto Press, 1996), 169—70. Through his analysis of what he refersto as “intentional
summations,” Lonergan argued that the totality of objects of intentiona acts become part of on€e’s subjective
experience and therefore constitute who oneis. More specifically, Lonergan described how the summation of
subjects into “the intersubjectivity of community, into ‘we,”” constitutes the relational or communal reality of the
subject. Ibid., 170.

% |onergan, “Finality, Love, Marriage,” 35.

37 John D. Dadosky, “Midwiving the Fourth Stage of Meaning: Lonergan and Doran,” in Meaning and
History in Systematic theology: Essaysin Honor of Robert m. Doran, SJ, ed. John D. Dadosky (Milwaukee:
Marquette University Press, 2009), 71.



