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INTRODUCTION

The patpese of this peper is to exsmine certain works of
the later lieidegger with @ specisl view to whet he ssys in these
works concerning the telation of Being to the ;aoencegof wen,

Yp con conelder this peper as en effort to determine eand clarify

the meaning of the following three statements which occur in the

1mpbrtnnt work, An Introduction to Metsphysics:

1. The determinetion of the esmence of men is never @n
answer but essentislly a question. ' '
2. The sgking of this question end the decision in this .

question are historical, and not merely in 8 genessl asense; ng)

this question is the very essense of history,

3s The question of what man is must nlways be teken in
its egsentisl bond with the question of how it stends with
Being. The question of mén is not an snthropologicel ques-
tion butss historically mets~physical question. \The question
cennot be adequstely saked in the domain of traditional
metaphysics which remsins essentialjyy 'phyaicatzl 1

The works which we ghall exemine in detail sare 92‘332

Eegence of Truth, An Introduction to lMetsphysics, end the "lLetter on

Humeniem.® Our effort will be directed solely to understanding
what Holdageer is seying snd in 50 way to pesaing judgmont, parti-
culerly negative judgment, on what he ssys. In perhaps un-Heldepg-
gerien faghion, our concern will be to present and attempt to
give thought to, n;t the un-gaid, but the said, The two point;
which we trust will be clearest are: 1. thet the "Letter on

Bumenism® gives @ precision to the meaning of the second state-~

ment and thus of the historical character of the question bafore use-

8 precision not found in the two esrlier works; and, 2. that

there is & shift in mood within the later Heidepger away fromw solf-’
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aoaertivo‘violence to the ides of man as "shepherd of Being," and

even to gratitude for Being's favor (in ¥Yiss heisst Denken?, & work

which we ghsll not examine here).



CHAPTER ONE: AN INTRODUCTION
TO METAPHYSICS AND O THE
ESSENCE OF TRUTH

.

The relation of Being to the esgence of man hea, ag
Pichardson notes,2 been a problem ccoupying Heidegger's atten-
tion ever since Being snd Time (§§)., It might poerhaps be best for us

us to begin by exemining certain indications presented in An

Introduction to letsphyeics (Ef), one of the esrliest written

works of the later Heidegper. The larpest single section of
this work (dizcuseea th; theme * Boing and Thinking and is
thue concorned with the relationship between Being and man's
asgonge, Unliike bacoming and oppearsénce, which are situated, -
with Being, in the reslm of ®eings, thinking "cets itsolf
off against Bsing'in such & way that Being is placed before
¢ « o« it and concequently stands opposed to it as an object.'l5
Heidegger tells us that he is geeking to return to the origins
of this distinction, which has proved to be of mammoth aifni-
ficaence not only in WVestern philosophy but in 211 of testern
history. |

The cheracteristics of thiaking, as the lattor is
usually understood, are gsummarized as followa:

1. Representation '‘of our own accord'-~considered ss =

uniquely froe act.

2. DReprosentation as snalytical synthesis, 5
3. Grapp of the universs) through re-presentation,

2
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Heidegprer's principal offorf in the papea that follow
in to chow thet £h1nking, in ite relation to Being, ceannot simply
be plsced slongside our other *foculties," cuch an whlling, feeling,
oetes; on the grounds thai‘all in&olva & relation to beings,

Rather, *the differontiastion springs from an initisl inner uniocnm
between thinking and Being itself. The formula *Being and thinking!
desipnatoon e differentiation thet is demanded as it were by -

Being itcelf;"é -

The substentiation of this thesis is initisted by & dis-
cussion of the meaning of logos, of bo£h its originsl]l meaning and
its later derived moeningo, which are connected with the ordinary
connotation of "logic.” thils "logic” ie taken to be the philo-

sophical doctrine of thinking, the term itself is an abbreviatéon

of epistéme lopmike, the seience of the lopos.” Logos is hers
taken to mean, not "thinking,* but “statement.® ihat is the
connection between stetement and thinking? How did the ncience
of staterent come to be regarded as the doctrine of thinkingr—
Thinking was not oripinelly studied by the science of
stetement, _The oripgin of the separation of Beinpg and thinking
cannot be understood from a study of loglie, for the latter erose
onli aftor this separation had teken plece. ‘e csn understend
 this seperation only in terms of nn’unfblding of the que?tion

of Being itnelf.7
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The key to understanding the initial unity betwemn Being

ond thinking, between physis snd logos, lios in freeinp ourselves

from the ides that the originel meening of logps and lepein was

*thought, understending, and reaaons”s In addition, logos did

not originglly aignify speech, statement, Rather, "Lepo, legein,

latin lerere, ic the esme @s the Germen word 'lesen’ (to pather,

colleot, raad).”Q Even after the word lopos come to mean speech,

discourse, and statemont, "it retained its origimel meaning in

the sonss of 'relution of the one to the othor.'“‘o

Fhysis, Beinp, originally meant "the power that emerpes . . . ,

11
perreanent presence . . « , &ppearing, maenifest presence,” Hors-

olitus and Permenides, in whom Heldegper finde i'eimilarity not

12 yoth indicate an

often aoknowiadged by other interpreters,
originsl comnnection between Being so understood end 10ggea'

Heldepror firet cites Frapgments Ono end Two of Heraclitus., Ve

-

shall qusts both of them in full, in order to facilikate the under-.

ptanding of lleidepperts onsulng discussion.

Fragment 11 But while the loros remains always this, men

rerein uncomprehending (exynetoi), both befors they have heard

and just efter they have heard. For everything becomes a
being in accordance with this logos, keta ton lopon tonde;

but they (men) resemble those who haeve never in their experi-

ence ventured anything, although they try their hand et words

and works, such ue¢ I perform, separating all things kata physin,

secaording to Being and expleining how they behave. Az to the

other men (the other men ss they ell sre, hoi polloi), from

them whet they actually do when awake is hidden, just as

what they have done in sloep is hidden from them afterward,
Frapgment 2¢ Therefore it is necegsary to follow it,

i.0. to adhers to togetherness in the Being; but though the

loros is this topstherness in the beinp, the man¥511ve ag

~ though eech had his own understanding (opinion),
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A

Heidagper coécludea: "o e s 1) permln;noe énd endurence are
characteristic of the lopogs 2) it is togotherncos in beings,
the togetherness of all boings, that which pethers; 3) every=-
thing that happens, i,e, that comes into Being, stands there in
accordance with this psrmenent togetherness; this is th; donie
nant power.”14 '

| How do wo know that lopos, thus understoéd os “permanent
rathering,” is to be identified with phiyeig, Being? Ve are told
that men are axynetoi, #those who do not bring together® the
collectodness; they indeed helf\warda but without heeding the
lopog. There ere thus two kinds of hesring: ‘“lore hearing
scatters and di%funen itpelf in what ie cammonly/bal;aved and
said, in hearsay, in 92255 appearance, Truoe hearing has nothing
to do with ear and mouth, but méens: to follow the Jopos and
what it ic, nemeély the co%loctedneoa of the being 1teelf.“15
fragment, 72 of Heraclitus gives Heidegger the olinching proof
of the oripinal identification of logos with physist "For what
they associate with moet ¢losely, the lopos, to it they tum
“their back; end what they encounter every day seems strange to
then.* Now, that which men have always to do with and &et are
alvays slien from, is prociscly Deing, "lMen have alvays to do
with'Being‘in that they are always delliﬁg with beingas it ie
alion to them in that they turn away from Being, because they

do not pgresp it but oupposs that beings sre only beings and:




nothing core,* 16

Thrashing about in beings, each man holds
obstinately tno hisoorm opinien snd 48 thus prevented from
Proaching out to what is gatharéd togother in ttaelr, 17
liearing and gpesiing are, of course, closely related,
Thus lisddegper can pay, after a disoussion of true henring-ind
of nero vorbiago {open): AThere‘cun be true gpeaking and
hearing only if they are directed in advance toward Boing, the
logos. Only where the loros discloses itself does the phonotic
sound hocome & word, Only where the Boing.of beings is heard

w18 Thoge who

docs & more casual lintening become a he#ring.
cannot bring Dasein to stand in ihe Being of beings cen neither
hear nor speek. They cannot maatér tho word, Thug we see, in
1925, @& farcehnddwing of the: later insistence on langusge as a
key element in the rolation hetweon Being snd the essence of man,
But. what does it mean %0 bring Dasein to stand in Reinp?
lleldeggor offorc‘ué & clue while utiil discudeing Heraolifﬁo.
Being, slothele, lopos, im only for the atrong,19 for thoso who
engago, aa‘§a shall see, with violence in the strupgplo with

Being. le see more clemrly what this means when he discussocs

: \
Parimenides' exiom, "To ger auto noein estin te kai einai,” vhich

Heldegror tranclates, "fhers is a reciprocsl bond between appre-
hension and Boing.”zo Einai, Being, is of course undorstood in
the senoe of physins, omerging (from conceslment), abiding (in the

1ight) presence, Noein is translated into Germen as verhehmen,




ioe,, "to approhend," and is given two complementery meanings,

onc of which ctresses “ﬁaﬁsivity,“ tho other a more "ective® étance.
*To approhend resns to aceopt, to 1et somothing (nsmely that vhich
shows iteelfl, which appears) come to one, Vebniehren mesns elso

to hear é witnegs, to ﬁuestion him and so determine the facto,

to sotoblish how a matter stahde." Toein is a *raceptive brinpinc-

toeotand, "81 To sutv speals of & wnity, not in the gones of

22

equivalence, but in that of "the belonping~topether of anteronisma,®
Being and apprehending ore one in & contending sense,

But whot doss this mean? The onenecs ie due to the fact
that "approhenoion otturs for the soke of Beinp" and shapes iﬂ
Being's povery the connctation of contention 49 dus to. the fuct
thet approhension muct not only let Being be, i.a.. let it onter
into unconc¢a1mént; it punt also bring Being tO»etand, just as,
"when troope propare to receive the enemy, it 1o in the hope of
| stopping him at the very lewst, of brinping him to stand, "%
Apprehencion belongs to Being, ocours for tho sake of Ceing, but
only Af it brinpgs Being'té stand. "Being dominates, but hecouse
ond ingofar &s it dominstes and ipponrs;‘ﬁppearing and with it
apprehengion ruet 2122»660“?6“2h

The ‘question which we asked = moment aro, however, had
$0 4o with bringing Qggggnito-atand-in Being., How doeas the
forecoing discuseion rolate to this queatioﬁt’ Uhat doss tho

digcussion of noein tell us about beinpehuman? certiinly, a
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propoeition of Fquontdga, "Tho same is approhansion and that

for the vake of which apprehension occurs,® which tells us

thﬁt approhencion belongs to Being, suggests that man too, if

he &8 to share in this apprehension, must belong te Being, in

fact that the essence of beinpwhumen ia‘doterminad by the partie
culer ronner in which mon belongs to Being. Apprehension, says
Hleidepper, ic precisely what deéerminon the esgence of-bcing-humnnz
npprohanaiOﬂ, i.c., the receptive bringinpeto«stand of Being,
Being; and apprshennion, iec., man, belong together, Fore precieoly,
¥ . + « Gporehension iab. . « & procens in which man first cnters
into history as a being , . . i.c., (in theiliterll>uenao) comos

into Being. Apprehoncion 1o -not & function that men hao as an

attridbute, but rather the other way mround: apprehennion is the

happening thet' hae mnn."25 Parmeniden' maxim exprensos "a dofini-

tion of the essence of man from out of the essence of Boing 1tsclf.”26

Al

But wo still have not dioccovered what it meons to “being

Dapein to stend in .Being." Being is set apart, differontiated, in

~ eonflict, in polemos, le learn who man is "when mon contends with

beingn, striving to bring them into their Boing, ice., inte limit

and forn, thet is to sty when he progeots something new (not yet

present),when hé ercates original pootry, when he builds paotically.“27

By commenting on the first chorus of Sophooles' tiggna, loidegper

tellouna ‘gomething of this confrontution.
on, Sophocles claims, is the strangest (to deinotaton) of

all that 4o strange. The Greek word deinon has two meenings; in
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the present contoxt, the first of those heanings refers to the
totality of beings, the second to man. First, deinon medns both
the overpoworing‘powor that compels panic fear and "the collected,
;ilcnt ave that vibrates with its own rhythm.” That 4s, " . . .

.Where the OVerpcweriﬁg irrupts, it can hold its overpowering power
in check"=-which rakes it still more terrible and remote. Secondly,

deinon means “one who uses powor, who not only disposes of power

(Gewalt), but io violent (gowalt-tetig), insofar os the use of

power ic the basic trait not only of his sction but also of his
Dasein (There-boing)."28

thy 48 man 222222 in this second gense? First, because
he belongs to Being and thus "remmins exposed within this over-
powering power®; gecond, becauss "he ganthers the powar of the

w29 He is the most

overpovwaring, and brings it to\manifestnesﬂ.
povwerful, deinotaton, because he is “violent in the pidst of the
rovorpowaring."io
Heideéger translates deinon as “"strange,” in, the sense

of “uncenny” (unhedmliche) bectuse it is the uncanny which drives

| ua out of the "homely," into the hﬁhomely, the unfamilisr (unheire
liche). 1In addition, however, to 1iv1ng‘amid the strange, wsn
"departe from his customary, familiar limits, becsuse he is the
violent one, who, tending towerd the strange in the sense of the

over=powering, usurpsoses the limit of the fnmililr.'31 -

7
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The desipnation of man &g deinon is not merely a parti-
cular characterization of men, but ngresnes "the bhasic trait of
the humen essence, within which all other traits must find their
'pche."Ba Té undorgtand this, we muat oxperience "the power of
appesrance end the struggle with it as an essential part of ggggig,"55
Yie shsll thus also come to appreciste better what it mesns to bring
Dasein to otand in Being sand perhaps we shall come cloaef to an

, 8wareneas of why the question 6f the essence of man, es pnri_of
the inquiry about Being, is *the very essence of hintory."54

“The mentidn of the strugrle with appearsnce brings us to
an caitier section in EM., Us have now seen the -immedinte context

in which the threec statements which are the subject of this paper
are expresged., e ghall return to this section o; “Reing and
" thinking,* but now must look et the section on “Being end appear

aéoe,‘ in order to determine the meaning of Dascin's strupgle
with appearance,

The German word for sppearsnce, Schein,'ncfually hag
three mesnings: ”1)‘§222£E.'3 radisnce and glow; 2) Schein and
ficheinen as appearing, 88 coming to light; 3) Sghein &5 mere appear-
ance or semblance (Anaohein)."55 The second meaning is the condi-
tion of the possibility of the first snd third mesnings,

There 15.an inner éonnoction between Being and appearence,

in thet physis, the realm of emerping and lbiding, is also &

*shining appeering.” DPhyein is phainesthei, Appearing, stending-

there, standinpgein-the-light, is "the very essence of Being.'§7
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Truth, slotheis, unconcealhent is aleo thus one with the essence
(Yesen, the coming-to-pass) of Being, since whatever is, by
definition emerges end becomes manifest. "In showing itself, the
unconcetaled an such comes to stond, Truth as uneconcealwent {ig -
‘not an appendape to Bging."38<

A consequence of the fact thet sppearing is part of the
ena;nce of Being is tAat Being, in appearing, tikoc on aﬂ-aepect,
doxs,

Doxa i the reguré%&hich e man stands, in @ broader sense

the repwrd (Ansehen, looking-at, esteem) which every being
conceals ond discloses in its eppesrsnce (Aussehon) (eidos,
ides). . + . The sgpect which Jboing has in itaself, ond

which it cen offer only for this resson, may in every cage be
perceived from thissof that point of view, According to the
diverasity of viewpoint, the agpect thet offers itsclf changes,
Hence the sgpect is slways one that we take and make for our-
selves. In experiencing and dealing with beings, wo are
always forming views of their aeppesrance. Often we do so
without- looking closely at the thing itself, In varsous

ways and for verious ressons we form 8 view of the thing.

Vo' form an opinion sbout it, Jomotimes the view that we advoe
cate hes no support in the thing itself, Thén it is only a
view, &an aggumption, Ve aeaum05§ thing to“be thus or thus.
Then all we have i3 an opinion.

This is why we have the meaning of Schein in tho sense of

inachein, semblance. Being, physis, "stands o;sentially and hence
necensarily and permanently, in the possibility of an appearance
which precisely ;ovcrs over and concelds what the heing in truth,
1.e, in unconceslment, ia."ao

Appearanco, then, belongs to beings., The story of the

Greeks, until the rise of the Sophists, is & gtory of &n enduring

-
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sfrugglo to "wrext Being %rom'appearance and pregerve it apeinst
appoarance,® 1,e, in unoonoenlmant.&‘ This demsnds & truly pgreat
effort, heving "one eye too msny," as Holderlin says of Oed;pus,
for * , , . &ppearance no£ only mskes beings mg such sppesr as
wvhat they actually are not;-it notionly distorts the beings whore
appearance it is; no, it even olosks itself as appesrance insofar
ax it showa itself aa Bsing, Becauée sppearance thus essentislly
distorts itself in its closkkhpggand dissemdbling, we rightly say
that sppearance duceivaa.;aa Being, unconceslment, appedrancee=-
theso three oﬁen up an ares which Heidepper calls err;nco.

Two successive differentiations were demsnded et the
beginning of G{eok philosophyt Reing from sppearance, and Being
from non=-Being.

« « o+ the man who holds to Being as it wpens round him-and
whose adherence to belngs is determined by hias sdherence to
Being, must take three paths., If he is to take over Dagein

in the radiance of Being, he rust bring Being to stand, he must
endure it in appearsnce snd sgsinst appesrance, end he quat I3
wrest both sppearange and Being from the abyss of non-Baing.

Not only differentistion, but decicion is cslled for, *Even
the decision concerning the gods resided in (the) decision® rade
at the beginning of philoaophy;kn

Farmenidos opened these threeo patha, Legein ond noein
characterize the first path, the way of Beiég. This wey is
c8lled by Parmenides *noedful.” Yo shall return to this later.

The seccond path, the way of non-Being, cannot be traveled, for it

hes no "isg® but it must be considered. The third path, thet of

-
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appearance, is taken by ihoﬁc who tske diaorientgtioﬁ ag thelr
puide, *the brotherhood éf those who do not differentiate,”
"

. It appears to be the path of Reing, eand thus countless men travel
it-‘and.iose themeelves entirelf.(‘

Parmenides does not helieve in "primel innocents,® in
the mehtor of Being and truth. It 4s necessary to experience
this third path, to know it ag such, if B{}ﬂg 40 to discloge itgelfr
against it. The superiority of knowledge is gi&en only to the man
who experiences everythinpg, who undertakes "the venture of Beingp,
non%Being, and eppearsnce, all at once," who brings Dasein to
stand in Being through de=cision.

What i the ground of the close bond botween Neing and

sweening? This is rovesled in lleraclitus' caying, "Physis

kryppesthai philei,® i,e., Being (emerping appenring) inclines

intrinsically to selfwconceslment,” Heideggor interprets:
Since Being rmesns emsrging @ppoaring, to issu;:forth from
concedlmentewgonceslment, its origin in concealment, belongs
to it eassentielly. Thie origin 1lies in the ossenco of Boing,
of tho zenifest as such, Being inclines back towerd it,
both in pgrest ai}gncc snd pystery end in benal disrottion
end ocoultation.™
Richerdson's comments at this point are very helpful.
Ho ‘asks why lieidegger does not consider the ponsibility'of gome
being without concealment of any ¥ind, "transparent selfddioglonure
ag ouch,"and sugpesto thet cuch & boing would not coménwithin tho
sphere of the problem which Heidegger is here concerned with,
For Heidegger ie concerned only with finite haidﬁa and finitude

ig procigely what comports obscurity, concealment,
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. For o beinpg is that which comes to stand on its own in
"ebiding feshion by revealing itself in the lipht of truth,
To teke up & stand thus is to define the limite (therefore
conports the finitude) of that bbing. Now this "finit-izing"
of & being is not s oonstrictbéanfrom without., Still less.
is it @ doefiniency in the being by reason of some dotntmental
defoot, On the contrary, it is the being's restrioting of
itsolf to its own confines, its gelfecontainment, hence the
Being of the being by which it is what it is in distinetion
from vhat is not & beng, For a beinp to come to stand on its
own,; then, mesns for it to esteblish & frontier for itself,
It is the senso of *frontior® that tho Greeks gave to the
word "end" (§4)9s), so that this "end” meant not sioply the
point at which the being cemscs to be;, but the ending (Endung)
of the being in the sense of couing-to~perfection (Vollendung)r
uo it ig thet the limit and ond sre not that point at which

s beinp. ceases but where it bepins to be, » . .

+ « « Being 1s that ¥y which beings stand on their own

in the light of truth; to take a stand is to be self-contained
within one's limits, so, to be limited. All emergence into
non=concealment; therefore, is finite, sc. limited by continual
concealment, and this in virtuo of Beinp itcelf, by rémson
of which emergence tekes plac®s The fundamental readon why
physie necessarily concesls itsolf in revealing itself, and
therefore why Boing is inextricedbly intertwinodhglth seening-
to=be, is that the Being in question is finite.

In ordor to see more clearly what it mesns that Being
inclines to concealment both in mystory and in bansl distorttcg;
ao well as for s fuller elucidetion of all thet is mentioned
in the above paragraph from EM;, we muet look back to tho lesture

of 1930, Vom Vesen dor Yahrheit (i), Only & close look at

thia lecture will ensble us to see with much clarity what the
l'oddepger of E! mipht have meang by "bfinging Desein to stand
in Being;"* g halpn us t0 "experience the power of appoursnce

4
and the struggle with it as an essentiel part of Danein~"7
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As 1s obvious from the title of the lecturs, the
question to be raiged sbout truth is en esseﬁtill question. An
guch, it muat fix its attention on "the one thing that is the

sark of ‘truth' of every }::i.ml.“’ls The conventional doctrine of

truth finds this essential mark in & twofold correspondence: *
‘“firatly the ccrréapondence of & thing with the idea of it ag con
coived in advence, snd secondly the éorrespondence of that which

o9

is intended by the atatement with the thing itself, Truth is

thus conceived as rightness (Richtigkeit), ss adaequatio rei

ad intellectum. In medioval Christian theology, edeequatio

rei (greandse) ad intollectum divinum guerantces veritas as

hdnequntio intelleetus(humnn;) gg’rém(dr.atum). In modern philo=~
gophy, tho object or thing conformn to reason's idea of it, and
reason is & law unto itself, not reqﬁiring any basis in conformity
to the divine idom of it: the workings of énrthly_ronsoningrhavo
8 solfeevident universal validity. Untruth ic either the non-
conformity of the thing with its easence or the non=conformity of
statemont with thinpg, Untruth is exoluded from the nature of truth
and thus “can be fleft out of account when it ia a matter of coming
to éripe with the pure essence of truth."50 |
Of this conventional ndtion of truth lleidegger cayes

The impression is givoneewronflye-that this definition of the

esgence of truth is independant of tho explanation of tho esesn-

tisl nature of all that 'is,' of its vory Beinge-which explance

tion elweys involves & corresponding explanation of the essontial
nature of men ag the vehicle and perfecter of the intellectus.
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In other words, it leoaves out of sccount the relation betwoen
Being snd the essence of man, i,e, truth as unconceslment. He

ig not claiming that agrecment 19 irposaible cf tha£ this concope
tion is without value, but that agreement is not the sgsence of

of truth, By eosence he means "the baeis of the inner poesibility,“52

i.0. the condition of poshibility.
" In the pecond chapter of the lecture Heidegger considers
this questlon of the ¥inner possibility of apgreement,” i.e. of

the agreemont of & proponition or reprosontative staterent to tho

ihing represented, Hore he is interested simply in detailing

. what this poasibdility imgliag; in the next chapter he discﬂsaen
ito oonditipn or basis, The agreeront of & reprosentative nstnte-
ment with the thing represented--: that is to say, "The reprosen-
tative statement has itavuay'about the thing fcpreaénted, atltihg

w23 Representation ia defined as *letting

it to be guch as it s,
| gomething teke up & position opposite to us, as an objogt;'ﬁa
The "original gest® of this agreemont does not lie in tho reprae
“oentative statemeni nor even in the representation, but in khat
Heidegprer refers to a; fthe opennogs of comportment.'ss‘ Repre-
sentation, &s here defined, depcnds.on there being on open domain
across which tho thing or object must come; it must approwch us
vhile standing fact in itself and manifesting itself, The openw
noocs of the open demoin is not created by represontation but ontsred
into by open comportment, wﬁich aluays relates to gsomething open as

56

ouch, to something which is manifest, present, to das Jeiende.
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The open domain ic "what SZ called the torld, the matrix of
reletionshipe (Total lleaningfulnesa) vhich conatitutes the hori-
zon of There~being'é# potentislities--itsolf not a beinpg but that
whthin which Thore~being and other béings meet when one of these
potential reletions comos~to~pags Gp an 6ﬁoounter.“57 By cominz
agroaa'this open domain toward us, beinpga become capable of expres-
oion by taking up their stand bofors open somportment 8s and how.
they sre what they aro, The opennsss of comportment issues in
cubmisgion on the psrt of £he statement to & directive onjoining
agreemeﬂt to bolrngs as thoy are. Becsuse of open corportment,
boinge con beoome & criterion for the adequssy of the statomcﬁt;
thus open comportment is in iteelf o kind of oriterion.

But what is the bdasin of the possibiligy of opon ocom-
pértmant itself and of its funoticdning as a criterion? Comport-

zont, to be e c¢riterion, must be gomehow pre-cstablished, préwgiven;

not only thatt it must somehow have freed itnelf (sich freipcpoben

hat) o that it can become open to & manifestation which coree
scross the dormin of openness to it, It is free presiscly in

order to suhm1£ to itself as o binding openness and thus to reveal
what approacheo, Comportment must be frae to enter into the open-
ness of the open domain and relate to what is zanifest in such a

woy that it réveals it an it 1s. If open comportiment is the basis
of the posnibility of riphtness, freedom is the busis of the possgl-
bility of open comportment, Thus froedom is the ground,othe ultirate

58

esnonce of truth,
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But what is freedom? It is precisely the lettinp-be of
{ .
what 1s, das Seiende, And "to let & being be whet it is moens

59

pnrtibipating in something opon end its opénness. The open-
ness of whet is open is the original meaning of te alsthéa, the
Unconcesled, Tho word which we usuelly trangllta &g “truth,®
aletheis, would be better translated as 'unconccaiment“ ér freveal~
ment"; guch e translation would lead us beyond our nofion of truth
ag propositional rightness to "that still uncompreheﬁdod quality:
the revealodness and revelation of beings.“6o

But w&at of letting~be? Lettinp-be is seen 15 the

rotirement before beings, ‘a0 that they mey reveal themselves

as what and how they are, into which the participation in the

openness of what is open dovelops, Open comportment, as
letting-be, is whadiktent cxposition into the unconcealment
of beings.61 ‘ '

, It 1s at this point in the works we shall study here
that the relation of our question about Beiﬁg and the essenae
of wen (ok-sistence) to history first emerpes, snd iddeed in

8. cryptic faghion. History besins with ek-sistence, with the

first experience of the question, Was igt das Seiende, 1 to
on, wﬁlt aro beinga?! The totality of beings-g&gesuch io here
given the neme physis, nsture, in the sense of an "unfolding
premnco."é2 The prepervation of the unconécélment of this

unfolding presence in the gquest for beings as such marks the

6€&inn26€, 25} ‘ﬁ:ﬁtﬂty .
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"The initiAI revelation of beings-ih-totality, the quest for
beings 85 such; and the beginning of the history of the \est
are one snd the fame tﬁing.“65

Freedom in the gense of letting-be is not & property
which ran posnosses; rlthér\freedom &g ek-nistent, reveiatory
There-being, posgsesses man, conferring on him thé relationship
to beings-in-totelity which grounds history. Truth es uncon-
ceclment and history thus are related et lesst in this, that-
they sre grounded in freedom, concetted &n Tebédnm-be, Freedom
ig not only the beeis of the possibility of the approximetion
lof‘ representation to beings; in addition, because man-ek-siats,
he "has his history and all its possibilities guarenteed him
in the rotelation of beings-in-totelity. The manner in which
the oripinsl nature of truth comeé-to-’aaa giQou rise to the
rare and simply decisigns of history."64 Only ek-sistent

Dasein which lets-be can be confronted with e freedom in ‘the

senge of @ "choice bhetween sctual possibilities." Two senses

of freedom, it would seem, are brought out here: the freedom
which ek-sistence itself ig e&nd the consequent freedom of’
choice between or among possibilities, tmong’which would be
the possibilities of affirming of-denying ek=-sintence an
letting=-be, This latter point must be further qualified,
Both the éseence of truth and the consequent relation

~

to history are complicated by the fact thet truth, precisely ss
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freedom, prevents historical man from really letting beings be

vwhat tﬂey are and as they are, "Boings are then covered up and
distorted., Illusion comes into its own, The essential negation

of truth, its 'dis-essence,' makes its tppearanee.”65 This
dis-essence of trutb is not, however, due to men's negligence, since
eke~gsistent freedom 1e1noqa property of men., "Untruth must derive
from the esaence-of t!uth“1t6e1f¢66 The non-eesence of truth

is part of its essence and not simply to be equthd'ﬁith the

\

Wrongness of an opinioh. /
It 1 the "in-totality" sapect of "boinps-in-totality"
thatbis ot the root of the problem for Heidogpor in Wi, This
“in-totulityf, in the perépootive of everyday activities, remains
indeterminate, since it cannot be understood in terms of what is
"ready-to=hend” and mont easily thought of. :Beinguwigrtotﬂlity
remain concesled, despite the fact that lbtting-be lets eech
thing be as it is only because comportment is attuned to beings-
in-totality. Lettinp~be is & conccalment, a dissimulatibh of
beinps-in-totality,
This concealment ig prior to all revelation of this or
that being and to the letting=be of beings, But letting-be can,
by reveeling, concesl not only beingsein-totalidy but this very
concealment iteelf, This Hcideggor'refers to as "the dissimulation

67

[ .
of the dissimulated,” “mystery." The diasirulation of the

dissimuletédn of heing&rin-tetnlity, nystery, "pervades the wholo

of man's There=being.
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Nyete}y is thus the non-cssence of truth. Yet it remains
essential to the essonce of truth lnd'not, 88 we would ordinarily
suppose, indifferent to this essonce. Vthen man remsins fixed in
the region of the controllable and practicable, he displeys "an
unwillingness to let the dissimul}etion of the dissirulated have

full dominion.“69

'ystery, the very dissimulation of dissimulation,
if;olf becéwes lost in oblivion! It is in this forpgetfulness of
rzystery that man is abandoned to hic own resources, clinping to

the "certsinties of melfhood* and operating from only the most
immediete of needs and intentions., Ek-sistent men thus in-sists,

4

"ilel, obstinately holds fast to thet which beings, as though open
of and in themselves, offer him;"7o He 18 5till ek-sistent, since

he tskes beings as & measure and puide, but as turned swgyhfrdm
the mystery he simultancounl& in-sists,

The forpetfulness of the dissimulation of dissimulation
ig called £y Heide~ger die Irre, "errsnce.” Erronce is part ;f
the. constitution or structure of There-beinp., It isc "the esaentiﬁl‘
countor-ensence of the original egsence of truth (since) it opens
out es the mgnifoeé theatre for all counterpley to sasential
truth."71

The wrongness or inadequacy of & judgment is seen by
Heidegmer to be the most superficisl way of erring. "The erra;ce
" 4n which historicel man must slways walk, which mokes his rond-:
erratic, is essentially one yith the manifest character of beinra,

Errence dominates man through and throurh by leading himanntrny.“72
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On the other hand, by reason of the very aberration (Beirrung) of

errance, ran is given the possibility, which he can alwnys’“oxtruct

from his esaence,” of not allowing errance to lead him to overlook

myatery.75 Richerdson interprets:

(Errence) ‘oppresses' man and by this onspression atteins a
certain domination over the mystery, insofar ss it keesps the
mystory & victim of forgottenness. Thus There-being must
submit to what seems to be a double alterity: the oppression
by errance ond at the same time the domination of the mysctery,
The result is a tension in There-being in the form of & dis=-
“tress out of the cénstrainthmposed upon it from this double
epcuFnee errsnce on the one hand, mystery on the other., ‘lhere-
being oscilletes endlensly between the two. The non-truth
which we cell 'errsnce' and the non-truth which we csll )
'mystery! combine, and both topether, forming as they da the
complete non-casence of truth, help to constitute the full
essence of truth itself, so., that easence which includes
within itgelf its omn most proper non-essence, therefore
nepativity. . . « (But) when There-being cozprehends
‘errance &g suchy it recognizes it to be but the reverse
side of its own forgetfulness of the mystery, and thie ic
ipso facto to re-collect the mystery. By thia re-c¢ollection,
There-being is already under way towsrds a surrender to
dominatiﬁn by the mystery through authentic resolve in its
regerd ,

There-being becomes open to mystery b; létting-be the total
gngemble of beings es such. This is @ more profound ‘and originel
asking of the question of the eséontial onssence of truth ténn

is accomplished even by locating the condition of propositional
rightness in freedom, for this lstter recognition, important an
it is, hes not yet oponed up the.esseutial cheracter of

resolve in its orientation to mystery, in ito gazing out of
errance into myatery. The q&ohtion that is agked in authentic

regolve ias the questién of tha Boing of beings itself,
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The question of the Being of beings captures in words the
essentisl freedom of ek-sistence., Heidegger maintains that those
who’have earg for this question determine man's place in Listory,
The initial reising of this question is elso the bepinning both
of philosophy and of it; counterpart, sound comxon sence become
Sophism, through the brushinzigﬁgquostioning. The meditetions of
philosophy heve 8 gentleness in their facing of mystery, in\thegq ‘
refusal to deny the dissimulstion of whateie in totality; their.
open resolve is 8lso marked by & hardness which forces the easonce
of digsimulation #nto the open. By doing =o, philosophy brings
the question of the essence of truth into essentiel coincidence
with the question of the truth of essence, 1.e. of Being itself,
for thp eacentiullcore of the ek=sistent freedom of letting=-be B
which 1s the basis of the possibility of propoaitionsl rightness
s to bo found in didsimulstion and errance, in the "gelf-dissi-
mulation 8f the unveiling of the 'meaning! of what we call 'Being,'"
i.e. coming=to-pregence, The original easence of truth lies in the
unveiling of ﬁ}eséncing (Being), which conceals itself se it
reveals itself, end which, in 1ts relation to sk-sistent freedom
(thoKQSsonco of man) grounds ih; posaibility of open resclve

/

toward the mystery of dissimulation and of errance, abandonment

N

to forgottenness of the mystery.
Richardson explains more fully the proposition, "The

essence of truth is the truth of essence':
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A

In this categorical form, the proposition doss not
appear in the original text, but is first formulated in
the note to the second edition (1949). Yet even in the
original it is supgpested-more reticently. . . . -~
+ « o o« The suthor does not say explicitly until 1949

that (Essence, tesen) is to be taken an o verh, but there io
no difficulty in seeing that this was what wes intended
elso in 1930, e does say in thes original, however, that
in the concept of "Essence® , , . philosophy thinks Being,

- " ., . . which've have been accustomed for a long time to
consider only 88 beings-(as-such)=in-their-totelity.* Ilow
1o the concept of beings-egesuch-in-their-totality corsesponds
what the early Greeks meant by physis, sc. not any particuler
sphere of beings but the whole ensemble, * . . . and, indeed,
in the sense of the process of emerging~intoepresence, . « . "
Being in the sense of Essence, then, means coming-to«presance,
snd @ beinpg, sc, thstewhich«ig, or thstewhich~isg-open, is
that-vlich~comes<to~t-presence, . . « Belng , . . holds

‘ gwey; it is en emergingeinto-progence that is an "origin,*
that tekes the initistive with which philosophy in the lest
bOg‘n. 2 -

A

The finitude of truth is due to the fact that Being itself
is essentially nepatived, and not limply\to the finitude of
There-bveing,

o ¢ « Errence is go inacribed in Being es a modality of its
intrinsic negativity thet, although interior to Being, it
opens up 88 itself a type of open domain which is Being's
anti-essence, where gvery possible fashion of contaminating
truth has free play.76 )

Heidegger does not &s yet link this negetivity of Being
closely with listory. Indeed his discussion of the rolation of
what he hes said concerning freedom, mystery, errance, add truth
to the problem of "the rsre snd simple decisions of history" is
problewrstic, to say the lesst. Certeinly it is not st sll clear
from ¥\l why the question ¢oncerning the easence of man in its

relation to Béing is the very essence of history, slthough this

much peema to be s8id, in other words, even in ¥,
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Finelly, as is again ntted by Richardson, thought is
conceived in & two-fold menner in WW: as proceeding from There=
being in resolve ond #s proceeding from Being itself in the "utte;-
ance" or “artifhietivenesa® of the ontological gifforenoé'between
Being end beingo. The sensc eof the latter meaning end éhe
dounectibn betweon the two mesnings ioc still obscure.

Yie return now to El. OQur diseussion of Y wes prompted
by Heldegger's interpretstion of rermenides' three ways and in

particuler by Parmenides' saying, "Fhysis kryptesthai philéi,"

i.e, "Being (emerging appesring) 1hclin;s intrinsicelly to gelf-
concealrent.” Ve can see more clequy now why Heldegger interprets
Parpenides to -ssy that conéeslment belongs eésentially to Being.
Ue have now @ clearer piocture of the theme of struggle with the
power of appesrance which will merk the rest of our discussion of
28 | ’

The effort to interpret Parmenides’ ato}ement, “To gar

euto noein estin te kei ehnai,® ('Thére is @ reciprocal bond between

approhension and Being") had taken Heidegger into an exposition
and analysis of Sophooles'! firset chorus in Antipone, where, ns we
have nebn,‘m!n ie depicted‘aa the strangest of &ll that is strange,
gécﬂuﬂe he both remeins exposed wiihin thQ overpovering power of
beings~kne totnlity snd becsuse he gathers its power end brings

it to manifestness. Nan is violent spainst the overpowering, cast

out of releation to the fumiliar end destined o ruin and catastrophe.

.
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The vidlent memn are the creators who, "pre-eminent in the historical
place (BQlii)' e » » become at the gsame. time ;Eolis,vwithout eity
and plsce, lonely, eir&ngo, snd alien,‘without fssue amid beings«ine
totality, at the stme time without stetute and limit, without
structure and order, becsuce thoy themcélven aa crentors must firot
ereate all th;s.“?7 At lesst in this sence, then, we cen see éﬁme
relntioq‘betwoeﬁ the Belng«men correlation and history., Those
men who use powar to creste, who are violent ageinst the overw
povering, ara the crectors of the polis in the sense of the site
of_history. History is not a wmatter of development or evolution;
rethor itp beginning is the strangest and miphtiest.
that cozes aftervard is not 8evelopment but tho flattening
that results from mere spredding out; it is inebility to
retain the beginning. . « « That strangest of all beings is
what he is because he harbors such e beginning in whioh every-
thing &1l at once burst from aupesgbundanoe into the over-
povering and atrove to masgter it,

, The overpowering is gpoken of by Sophocles in terms, on -
the one hand, of the nea, the enrth, the animal, and, on the other
hend, of lanpusge, understanding, feeling, passion, building., The
latter group reigné within man hut‘as @ power that he must take
upon himaelf.79 These &ro not powers which man uses; rather they
elone onable him to be & man, Fan finds his way to them and thus
finds himn&lf as the violent one, the wielder of bower. Thesge

powers, no less than thoge of earth, sea, and animal, pust be

mastered in violence, If man mmsters these powoss, then "beings
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open up @s cuch whon man moves into them'gc One of tho mejor
‘queations whicﬁ ve will have to raise is: in the "Letter on
lumsnism® ond later writings, does men still find himeelf prose
oisely as the violent one, the wielder of power, when he finds
his way to lengumge, understanding, end bu@ldiné?

One way in which the violance of man moves with reference

to the power'of the oVerpowariﬁg is through gggggé, knowledpge &8 ~

the insistent looking out beyond what ia given at any time."81

Such looking out is what brings Being to stond in the work, stabilizes
it i: something pregent. Violence as Teohns comos up egeinst the

overpowering 8s diks, *the governing structure which compels adep-

tation and compliance.982 Man violently carries Being into the

overpowering but he can neéver fully master it,The conflioct crestes
1
the possibilitytsno, the necesnity-~of man's dissster. "Violence

against the preponderant power of Being must shatter. apsinst
Being, "if Being rules in its essence, as phyels, as emerging

powor.“a5 fichardson interprets:

Being 48 emergent Power; but emérpence s such impliee cone
cealment out of which, or within which, it takes place, so
that this conceslment (non-emergence, negativity, finigude)

is intrinsic to the process, not only in its inception but

in its durstion; when the omergence comes-to~pass in a 'place’
of digclosure, thereforo takeg-'place! in a There, this, too,
must be permeated by negativity (finitude) and thorefore comes
to 6n end which permeates it at every moment from the very
,beginning; this always immenent ending may be charscterized

an desth (when There is considered in e more anthropologicel
contoxt) or ap biing dephed to pieces (if the context remsin
'ontologlcsl, ! whero Being is considered as dynamic pover),

and lsngukge sccordingly. Briefly: the There is
potentiality-unto-death (unto violent dicintegration)p bacause
Being's emergence unto truth, whicgbtakes place in it and
through it, is ineluctably finite. )
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In line with the general movement of the later Heidegper, Being
. taken explicit primac} over There~being in thé conception of death, p
» + « What claracterizes the finitude of Thers , , . is
grounded in the inevitebly finlte charscter of the emerpgence
off Being into truth, It is subject, then, to the came law
which dictates thut Beirig necessarily conceal itself in
revealing iteslf, sc. that Being be inextricably intertwiend
with geering=to=be: 8ll emergence is finite,85

an has been throwm into the disaster«bound affliction
- of There~being because the overpowering, Being,

_ ) !

. e o & in order to eppedr in its power, requires s place, a scene
of disslosure; The esgence of beinpwhuman opens up to us only
vwhen understood through this need comptdled by Being itself,

The There~being of historical man means: to be posited as the
breach into which the preponderaent power of Being bursts in
its appenring,e%n order that thies bresch itself should ghatter
sgeinst Being.
Being sccomplishes itself uo history in the There-being of historical
men. Humen There-being is *an incident, the incident in which
suddenly the unbound powers of Being come forth and are accoms
plished as history"” through the violence of the one who finds hin
. vay to'lenpuage, knowledge, and building end to mastering the

onvironmsnt.

" The reciprocal relationship botween tochne snd diké is

48 the peme relationship as that batween noein snd einai in

Parmenides' moxim, to par suto noein estin te kai edini. Appre-

hension in its bond with Being derands violence} violence is a
need endured in struggle; and apprehension in exprensly releted

to the logos, which is the ground of being-humen. Thus oppre-

hension is to Being @s techno to dikes; there is n nesd for

>
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‘violenae in the struggle with dike; end techne is the violence of
knovwledge, the doinon which is man,

Thus Heidegrer proceeds to show three thingé}

1« Apprehension 1s no mere process, but a de-chsion,

2, Approhoneion stends in en casentisl kinghip with the

loroes: Tho logos 16 a neod, -

3. ‘The logds is the esgential foundation of langusge.

As guch it is & struggle and the ground on which man's
historical Therewbg§ng is build in the pidat of the
esgent &s o whole, ,

In defense of the first stotement, Heidegrer relies on
his previous charabterizstion of foein 88 & receptive attitude
toward tho»éppoaring of beings. It ¢an be so only if it cuts
between the three paths of Being,aa noﬁ—Being,ag and nppearabcc,go

end thue is itself a_de-cinion (Entsoheidung) for Being, apaingt-

nothing, end 8 struggle with appearance. It must use violence to
achigve porseversnae against averydayness. "“The violence of
this decisive departure along the path to the Boing of Soingn
wreste o#n out of hias home in whet happens to be nearest and
rost familier to him,*?!

92

As Richardaon notes,”” this decigion for Being, combined

with the recognition that Thorebeing csnnot overpower the Over-
powering and the acceptance of this recognition, is equivalent to
the "resolve® of S7.

To resolve ig to will; 4t is to choose authentiocity; it is for

Thewesbeing to let itegelf be its gelfs it is to bocome free

for the exigendies of what it is; it 4s to will its own congeni

tel freedom by which it is There and to will it as finite; it is
- There~beingha gillingness to open-unto«ileing to the very limit

of its power.9 ‘ '
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Theresbeing goes about this willing of its own finite openness

to Being by willing to lnow, #0 gténd within the Being of beings

&n menifest, end therefore to question. In particular it is %o
agk the qgestién which i3 the key quoa%ion in I, "vhy are there
beings rather than nothing?® and, even more ultimetely, "How doeo
it stand with Being?® It 15 in %his senne that the first end
third statements of lisideggor with which we begsn this paper
are, it scems, to be undarstood: tho detérrinstion of the essence
of man i never engenswer but ewssntially 8 queotion; and, the
question of what wan is muet always be taken in its essenticl dond
with the question of how 1t stends with Being. v

The oecond statemont leads leidepper into a discussion of

the statement which will prove so irportent in Yas heignt denken?:

| .C.}EE. to lepein te noein t'eon erreénai: *llesdful i;a the gnathered set-
ting-forth as well as the approhennionzbbeiﬁgn, Beinge" Loein '
arid lepein are menﬁioned tohjether and oellednneedful. Logon is
asquated “by Hoidagéar with apprehension end simifies the humsr act
/ N

of violence by which Being is gathered in its topsthernees. A )
reciprocsl gethering (lopos) ia involved here: @ céllectién of
onogelf awmid dieﬁoraion ond & pathering of beinge ikto the
togetherness of erorgent, abiding presence (Being). The first
lopos, ao ingathering, "firat brings béing-human into its essence,

s0 thruating it into homolosenoss, 9 Only from this legein can

nosin toke its esoence &s gathering mpprehension, Both together, -

as the noed of epprchension and collection, constitute the essence
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of beinpehuman, which itself is "a ﬁqing~dr1Ven into the freedom
of undortdking Eggggés“ This, says H;idéggor, ieg tho very "character
of hiatory.“95 |

In thie gonnection the gecond atatement of Hoidegper with
vhich we bepgan this paper Ean be further clarified. After steting
that the determination of the essence of man is always essentlally a
question, ﬁéidegg;r notes that "the anking of this question and the
decision in this question are historical, and not morely in s genorsl
sonme; no, thie question is the very essonce of hiebory.“ Tﬁe
question {e thet of how &t stends with Being; the decision ik is
regard is the opening up of There-being to Being, thus the 135325
and noein of Farmenides., By this openingwup of There-being through
this qugation higtory comoseto=pags, *This will be é&idcnt wh;n
ve recall {(from g&) that history, as time itmolf (of vhich it e
but an explicitation), is the coming of Being, (future) to a
self that ulreidyaﬁo~n9~hav1ng~been (psst), thus rendering present
(preaeﬂt) aa beinge the beings with which it desls. Now the
posing of the Beingequestioén io this very p;oocas.“gé

Fovw the pathering of Boing into its original togethornese
is equivalently the opening or naging manifgnt,of Boing. Thug
1282$2,19 escociated with the process of nlstheig, unconcealment,
Egggigkachiévea this relationship to waking menifest on thoe banis
of tho relation of losos to physiss The very escence of man is
logoe,, "the happening of that stranpest being of all, in whon

through violence, through acte of power, the overpowering 1s made
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manifest and made to atnnd."97 But when man departs, stends out,
1nto Being, he finds himaalf in angggg . Henoe the connedtion

of 1_52_'with discourae. The resgon that the origin of lanpuage
remaing in essence mysterious iu thet "language ctin only have erisen

from the ovorpowering, the strange and terrible, through man's

w58

departure into Being,% " through the disclosore of beings.
The word, theé neme, roofores the emerging being from
the immediate, overpowering surge to its Being and maintains
it in this opennoso, delimitation, end permanence. Janing
does not come afterward, providing én alrcady manifest being
with e desipnation and a-hellmark known as & word; it isa the
other way around: originally an aot of violence that disecloses
Deing, the word sinke from this height to becomo a mere sipm,
ond this aign proceeds to thrust itself before the being.
Priatine opeach opens up the Being of beings in the structure
of ite colleotednens: And this opening is colleoted in a
second senset the word pregorves shat was oririnelly collected
ond so administers the overpowaring power, Standing and active
inQlopos, which is ingnthering, wan 46 the gatheror. He undere
telkep to povern andssuccecds in governihg the power of the
~ ovérpowering.

But lenpuape can be also idle dalk, conceslment, rather
thAp a'gathering into atruot#re and order. Thus the lorein is a
noed, lanpuepe comes to its truth only when dirscted toward
lgggg, colleotedncan,lnd directed away from hodrgay, mouthiné,
end plibnesa. Thup the third statement aimg at asa?rting the lopos
as a strugglot the otrugple aggina£ appoarance and into the

lepein and noein of the Being of beings, Segarafing (Cohoiden)

end descision (Entacheidon) between tho patha are part of finding

oneself to the colloutoedness of Being., Judrment, celeotion,




rosguring are demanded; they are what ground being-huen. %To
be & ron meons to tske mmthering upon oncgelf, to undertake o gath&r-
ing epprchension of the Being of beinps, the sapient inooréoration

_of eppearing in the work, end so 8o administer (verwalten) uncone

cealment, to preserve it apninet olooking end cnncealmént.“1oo

In this way, "the question of Boing necessarily embracea the
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foundations of There-beings There-being ae legein and noein

ocours for the oake of Baing.
Thie disclosuro by the early Groeks of the eseenco of
being«human degenornted into the definition of man as the rationsl

anicel, z8on logon echon; thie is quite & shift from the chirace

terization of physis 8o lopos tnthropon echon: i.e., being,

overpowering appearance, neccssiteting the pathering which pore
vedes end grounds beingohumane102 According to the later defiw
nition, tho logos ie "emternslized into a faculty of understanding
and roason,®'o”

‘ In contrast to the dominﬁiion of DBaing, the'iniiial
separét&on betweyn‘;gggg:und physis léd to the domination of
ZESQE.“” roasgon OVOrkﬂeinﬁw This seporation ig &1§o the soparation
6f Being and thinking, & separation which hbs cheracterized the
wholo of tHestern thinking from Plato to the éresent day. This
do#elopmént is not irmediatoly permane to the toplae of thic
papers we will coneider it pufficient to say thet 46 ia this

*dovolopment® which ie responsible for truth as unconceslment
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being transformed inte truth as tho c¢orrectnese of apprehensione~
85 representation which Heideggeryoharlcterizod in ¥1 4s the

conventionsl ¢onceptiion of truth,’on

end that logos as statement
has beeome the sbode of truth in tﬁo genae of correctﬂees.1o§‘

" « ¢ « The oripinel disclosﬁre of the Being of beinps ceaced, end
henceforth the trus, now interproeted as the correct, werely epread
by way of disousscion, teaching, and rules, becoming steadily
broeder and flattor. For the benefit of this process the logos

(ag statement) had to be faghioned into 2 tool. Logic was about
to be born.”1°6 Finelly, porhaps the following statement casts
gorme further 3ipght on the kinde of historical occurrence which lead
Hekdepggor to'oh;ractorizo the quaection of Being and the decision

in ite reperd ap the very casence of hiatory: "iIdes' and

‘catogory' bocoze the two torms that dominate testorn thought,
' 107
L]

s

sstion, end evaluntion, indoed all UVestern Thore-being.
The breakdsown of truth~ag-unconcealment is not due to

a definiency on the part of man, Rether, becsuse it wag the

boginning, 1t had to breek down in the sence odleeving itself

behind., lore wo find an extromely importent stotement for the

understanding of Ueidopger'e philocpphy, indesd of his entire.

" progedure as a thinker: ’,‘A baginning can never directly preserve

1tc full momentun; the only pocsible way to preserve its force is

' t0 repeat, to draw once again more deoply than ever ffom ite

pourco. -And it i only by thoughtful retrieving that we can'

doal appropristely with the beginning and the breakdown of its truth,

,108




Fo merely historical investigation will reveal to ue the need
of Being for ita There which wo‘%t'nd la4d before us in leraclitus
and Parmeniden, |

Richardéon relates the procesa of retrioval to the sgsus
ning of self in authentieity eo @ historieally oipnificant decision
taken in regard to the question of Being.

+ +» « in thie process of assuning the polf, the teturn of
There«being to its own origin playsea centrel rola, This is
exactly what in meant by the process of retrieve, 9To agk:
how about Being?, thip means nothing lecs than to re~trieve
the origin of our historicaleapiritual There-being in order
to trangform it into another origin. » . . This is, indeed,
possible, not insofar ep we simply re~iterate what ve know
already about Being, but " , . . insofar av the origin ,
originates ell over agnin more griginally (than before), end,
indeed, with all the bewilderment; obnouritg and insocurity
that pgenuine oripginetion comporto. « & » n109

Thuo,

« « » ovVery interpretation, whether of & philogophyr, & post,
or evan of & word, must do violence to the original. It muat
throw 1ight on what is 'no longer presént in words' end yet
asomohtow or othor utterod. This 4o simply to repeat in differcnt
contoxt what wis gaid about Thereebaing itaolf: it does violence
to tho Cverpowering and forces it into open~ness, oo that what
was unexpressed, or even unethought, in the initial text (??8
thorefore did not appear) is brought to light by retrieve,

/




CHAPTER T.)0 g
“LETTER ON HUMANISM* ]
THeJ“Lettor oﬁ flumeni nm" (ﬁ_[_l_)”1 considers explicitly
and in detail the relation betweon Being end the esaencs of man;
the relstion is considered primarily in terms of thought, secon-
darily (in a sense) in terms of languaée. HBBwas written in
;eopoqae to three questions directed to Heidegger by Jean Beaufrets

i

_Corment redonner un sens Su mot Thumanisme'!? Qomment preciger

le rapport de l'ontologie sves uno ethique possible? end Comment

gsuver l'element d'aventuie.que compofte toute rocherche sang faire

de la philosophie une simple aventuriere? Heidegger responds in

detail only to the first question; but this reaéonso throws some
' lfght on what he would say concerning the other two,

Before even mentioning Beaufret's firaf qﬁestion, Heidepger
indicates the general direction which his response will take. The
first paregraph of HB begins with a discussion of action (llandeln),
because he wants to take‘up thought aa an action. Action is not
ossentielly the bringing about of an effect, but rather the
unfolding of something 1ntq the fullness of its onsence; ushering
it forwvard into fullness, bringing to fulfillmant.j‘z Thought
‘is an sction which brings to fulfillment the relationship beteen
Being ond t&e essence of man, Heilderper is insistent thet thought
does not make or produce this relationship but rather offors it

to Being as that which he's been delivered to itsolf by Being.115

36
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The rolstionship betwecen Being and the essonce of men hes first .
of all been opened up for the essence of msn, for thought, by
Being and is now réturncd by thought to Being.
‘The return is made in en offering which consists in fhe
taking up of Being into leanguage., Thought tekes Being up in language,
Lenguege, then, is the way in which thought brings to fulfillment °

the relation between Being and the essence of mln.114

*Lanpuape, ®
Heldegger says, "is the house of ﬁeing. In its home man dwells,
*hoever thinks or créate; in words 1s & guardien of this dwelling,
As guardisn he brings to fulfillment the unhid@gnn;en of Being
insofer 8s, by his spesking, he tekes up this unhiddenness in
lenguage and preserves it in lnnguage."115 Implicitly it geems
to be affirmed that thc unhiddenness of Being is the relation of
Being to the essence of men. Being is related to the esssnce of
nmen brecisely es aletheis, as unconcealment, as unhiddenness, and
it is this which lenguspe tlkoa:up and preserves. By thig essump~ -
tion of the unhiddenness of Beinpg in 1ang§age, this uﬁhiddonneas
is brought to fulfillment, this relation of Being to the essence

‘ 16

of man is ushered into its fullness.,

+

Thought, lieidegger stys, "lets itnelf be called into

service by Being in order to speak the truth of Being. It is

thought which accmmplishes this letting=be., Thought is l'engapement

. par 1'Etre pour 1'Etro.”117 Thought is not -morely 1'enpgopement

dans 1'action for and by beings in the gense of the sctusl and

present gituation; thought is rather l'engagement by and for the _
.
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truth of Being.{18 ' . .

The histery of thought is never 8 past thing. Rether it
is always irminent, because the history of Being susteinse nﬂd
dotermines overy hume&n condition and situltlon.119 Thues Heldegper
immediately brings in this increasingly important notion of the
history of Being. Thought hag a higtory becsuse Being has & history,
The history of thought seems to be correlative with the hiétory of
Reing. Thouéht in engeged iﬁ this history of Being, engtged by.

Being, engaged for the sake of Being. Being io referred to as the

elomont of tﬂought, which has been tbandonea in the technicael
interpretation of thought, attributed to philospphy beginniAg
with Pllt? and Aristotle, Thought is velued by such en interpre-‘
tetion only es technd, *"reflsction in the service of dding and

5120

rmalking, i.e., reflection as l'eng;gément'dana l'action for

ond by beings., HNow he wents to bring thought back to its olement,
back to Being.

Heldegger questidﬁs the necessity, implied in Beaufretis
first quesfion, of retaining the word "humanism,® not becsuse it
is sugpect in itgelf, but bécauso it in historicelly 6onneot§d
vith the same withdrawal of thought from the Bo;ng-preoess as
‘guch terms as "lopgic," B6thics,” end "physics.? TFor thinking to.
withdraw from its element is for thinking to cesse, for *the
oloment is that by meens of which thinking can be thinking.“121

Tak relation between Being and thought is spscified et this point

hY
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in a very exact menner, Being is the potency (Verésgen) for
thoughi in ihat,Being is concerned with thought and brings thought
into its eesence, so that thought is procilsely thought of Reing,'2?
That is to soy, thought is ”e-vonted"‘(eroiznot) by Being snd
is thus gg Being in the sense offbelsnging (penore) to Being;
and thought is of Being bbclue%i@ listens to and heeds thamg) Being,
To say that thought is, is to say that Beiﬁg is concerned sbout

its own essence.

Being is said to be so concérned goschicklich, which the

" translators render: "In the manner of desttpy.'125 Now Geschick™
vags first used in a precise and wignificent scnse by Heldegger in

val2h Richardson transe

the egcey "Nietzaches Wort 1Gott 1ast tot.
lates it es "mittence." As interpreted by Riohhfdaon, Heidegger's
nev use of this word sdds an importent precision wiih rorard to
the primacy of Being. For our purposeé, its pgreatest sipgnificence
would seem to 1lie in the precislion given to the sense of the
second stetement of Heidegger with which we began this paper, i,.e,
the aénne in which the question of the essence of men in relation
to Being is esasentielly an historicel question, in fact thet the
decision taken in regard to this queation is the very essence of
history. For Richarddon, "mittence" is taken to mean the event

(Ereiggia) "in which Being is disclosed, when this event is con-

. ’ . 1 2
ceived sg proceeding from the initistive of,Being."” Z The

!
cheracter of this event is such that Being bestows itself, discloses it-

‘aelf, and simulteneously always concedds iteself; its unconcealmont
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is wlways "nepgatived, " -finite, by reason of the very way in which
it bestows itaelfl The ﬁegativity of the disclosure of Beingeine
mittence, along.Qith the concealment of this nepgativity, consti~
tutes whet 5t reforred to as "mystery." Metaphysics itself, of
which Rietzsche's pihilism is the culmination, is peoceeds from
the event of Boing-as-mittence. In metaphysics the Being~gquestion
is not posed, precisely becauee metsphysico is the withheld mystery
of Beiﬁg. In metaphysics, "Being e-mits itslelf to men in such a
way that man tries to comprehend beings 8s beinge."126 |
. The word Goochick is etymgdopgically egsociated with
bt a—————

come-to-pass, "to hapsen.”) Being~as-history consists of the

coiloctivity of mittences (fe-~shiok=o, Goachichte).127‘ The

thinking of Being involves, in fact is, the thinking of Being-
ag=history, of Beingesas-mittence, Heidegper'a notion of hermeneu=

|

|
schicken ("to gend*), Geschichte (”hietoiy”) end geschehen ("to ‘ {
tics is profoundly &ffectdd by this predsion, Other thinkera are

meditated after the menner of re~trieve, which attempts to think.

through what the originel author did not and could not say because

of the finite mittence of Being to him. 1In ite epproach to beings,

’

thouzht "will try to recoive the earth ss a blessing bostowed
upon it and make itgelf &t home on earth sccording to the cxigen-
oieﬁ of this accéptance, sc. in Bsuch & way that it atends guerd

over the mystery of Boing."128 Richardson sees in thig all the

-~

:
s
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esgentials of the fommule of HB which we will see shortly: "lan
as shepherd of Being." Ve might add that we have here also s
prelude of the "thought-ns-thunking“ of UD.

The event of Neing-as-mittence is nothing other then the
isguing forth of tho ontological difference of Being snd beings.
Man's aomportment with beinga 4s grounded in this diffefenco, in
mande relatedness to.ggiggp129 Being alweys co;esnto-aresenco in
beings in & finite way, This means that Being itself is elways
self-concesling, precisely hecause it does not lose itsef in beings
but, in o;der to ¥§ﬁ?& itgelf, withdraws from them as it gives rice
to them. The finitudé of men's comprehension of Being is rooted
in the finitude of the Being~process itself,

This brief aside permits us to nee that’tha phrage that

Being in concerned sbout its own essence geschicKlich cannot simply

be rendered, "Boing hep elways, 1h the manner of déﬁtiny, concerned.

1tpelf about its ossence." The wodd peschicHlich brings to our

sttention the discuscion, now a rggular festure in Heidegger's
writinge, of éeingpla-mittance, Beingyaeahintor&. “The further
sense of this, in thé context of ‘HB, will be seen shortly, For
_the moment, we can simply indicate that to say tﬁat thought is,

is to say thet Being gives itself as Being-fo-mittence and that
Being somehow sténde in need of thought in order to do so. This
seers to be the meaning of the German sentence: "Des Denken igte=

diec =agt: dos Sein hat sich jo geschicklich seines Vesens angenommen.”‘so
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This concern is & "liking" (gﬁggg). Potency (Vermﬁgen)
*not only e¢sn perform this or that, but , ., . o;n let something
bc'whlt_it ic as it stems from its true origin.ﬁ151 It ist}his
senge of "concernful potency" that Being is the potency for,lgiven
rise to, thoﬁght. Thus, " , . ., Being io capable of thought."152
As such capability, Being "commands thought and thus also the
aggenco of men, which mennu.in turh his relationship to Being,*
1.e., Boing sustsins thought in ite elemont and thuo preserves it
“in ite csaancé.w5 Only suoh 8 cormend keeps thought from being
technique and llnguag; from falling under the public "establishment
4and suthorizetion of the overtness of the existent in the sbsolute
objectiviz#tion of eveyything.“13h Language 45 not a tool for
arranging lines of communication nor en 1nstr§ment of dominstion
over beings but "the house of the truth of Being" whose tagk it ‘
is to take up Being and thus complete (fulfill) the relation of
Being to the esasence of man by restoring the nearness of Being to man,
The concern (Sorge) for restoring to men the dwelling of
“the truth of Being and thus of restoring wan to his esnence is
nothing other than the conéern for renderning man human. The
qucstioA of the humanitas of man, of whence end how'tbo egsence
of wan is determined, hes been probiematic in the course of history,
The Romen, larxist, Sartresn, and 6hriatinn verpions of humeniem
all"coincide in that the humenitas of the homo humsnus is deter-
mined from the view of an @lready-cstablished interpretation of

nature, of history, of world, of the bagis of the world. . . . , i.e.

of beings in their @otality."155 Thet is to sey, * , . . every -
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hurenism ig either founded in s metaphysics or is converted into

x
the begis for a metaphyaica;“1)é As métaphysicel, these determina-

tions of hnn's<e¢sence presuppoge an interpretation of beings but
do not raise the question of the truth of Being., Huzenism has
nothing in common with the question of the relation of Being to
the assence of men,

Thé meiaphysical charecter of humenigms is shown in that

they 81l presuppéen a8 self-evident the charecter of the essence

of man revesled in the phrase unimal rationele, Such a definition N
of the easenc; of may,asg metaphysical, does not reise the queation

of how the essence of man belongs to the truth of Being. Every
inteépretﬁtion of reason and life rests on a grior 1nte(§pretatioﬁ,l

which elwayo remains unquéationad, of beings in their Being,

Finally, Heldegper objects to characteriving the easen;e of men

in terms of enimalitas, % ., . . By this the essence of men is too

lightly- considered and ie not thought of in the light of‘its

source, that ensential source which always remains for historical

humanity the essential future, Iletaphysiecs thinks of men as arising

fron animslitas and does not think of him 2s pointing toward humanitna.'137
The essential origin, out of which man comes~to-pass in

his essence, is Being Aitgelf, by which men is oleimed, VUhen he

heed; thig clsim he has found the dwelling-place of his sssence

and "has* lanpuage asg the hows in which he dwells in the truth of
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Beinpg., He heeds this olaim by "standing in the clesring of Being*
through Ek«sistenz, which is "that, wherein the egsence of man '
pregerves the soirce that determines him,ﬁ i.e., Being itsalf.158

Of all beings, only wan hes been edmitted into the mittence

- (Geschick) of Ek-sistenz, which thus uniquely characterizes the

) - .
escence of man, in such & way that " , , , all that we attribute

to man as animalitas in comparing him to the 'animel' is grounded

'in the egeence of Ek*sistonz.159‘,The mittence of Ek-ni;tenz igs s

mittence to think the essence of his Being.140

~ v

For lleideggzer the enasénce of msn liea‘precicely in Ek-eietenz.1
N

The queation is cleerly not one of determining the relationship of
existentiao ag actuslity to essentia ag potentislity or possibility.
hat Heideggér rather means by this statement and what he meant by

the 57 statement, “Dag 'Vesen' des Dageins liept in gefiner Exigtenz,*

is that * , , ., men is emsentially such thet he 43 the *There', that

_ _ 142 ,
is the lighting=up of Being."1 Ex-cigtent Dasein stands outside

‘1tself within the truth of Being. It is beceune this is so that

man *"hag" ilnguage, not vice verss: men *"hag” lanpuege because he
“heg" & world. Llenguage is "thé lighting-and-concesling advent
of Being 1tne1f.”1u3

_ Heldegger further diatinguishes his phrase, "The 'ossence’
of Desein lies in ité Bkesistenz" in the statement, "The phrasge,
‘ran ek-gists,' does not snsver the queéstion of whether there
are soctunlly men or not; it answers the question of the ‘essence! of
man.”‘“h The question of. the essence of men ahouid not be poased

in terms of who or whet man ie. For both the parsonal and the
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cbjective miss @nd obstruct "all that is eseentinlly Lk-sistenz in

its h;atOrical BOing.'145 Beinsge.chichtli;h Bkoistenz: to gspeoify
the meaning of this phrese would give useessentially the detorminstion,
in terms of [B, of the three stetements of gggwith'which we -begSn

this psper. It is resgonsble to a;iume that the meaning of this

phrase is contsdned in the following sentences: "As ck-sisting

man endures (steht , . . 8us) Dawgein, in thet ho tskes the There

ag the 1ighting-up of Being into 'eare,' But Da-sein itself is as
the 'thrown' (peworfon), It comes-to-pass in the cas& (furf) of

Being-ag-the~emitting-mittence (des Seins sls des schickend Geschick«

}ighgg).”‘hs The ossting of Dagein is the self-emitting of Being.

Mnﬁ is cuof by Being into the truth (unconceslment) of Being, As

okenistent, he is to guard the tmmth of Being, end in the light

of Being allow beings to eppear as what they are-147 xThat beiﬂgs

appear end hgi they appear are dotormined, not by man, but by tﬁe

mittence of Boing.1h& Men is to find the *comemitment® (Schiokliche)

which corresponds to this mbttence (Gegchick), the com@mitment

of ghephsrding the truth of Being, "Man is’ the 'shepherd of Being.“1h9
Yetaphysical thought for Heidegper is not concerned with

the truth of Being, but, even in its criticnl representatives (e.g.,

Dagoartes and Kant) it “thinks from beinps t&‘beings with a glance

50

in peagsing at Being.“1 The lightinpg~up (Lichtuns) of Being is

t——

|
|
|
not known in terme of the twruth of Being itself. The truth of
/
Being ig the lighting-up, the lighting-process; the lighting-poocess



48

ég_Being.?51 In this sense, then, the casting of Dawgein i; eéui-
valently iho self-emitting of Boingfitéalf, which in éetaphysiqu
remsine concealed, |

That the casting of De-gein is the gelfwemitting of Being
‘is seen in Hoidegger's further and "more straightforward® cleim
that Being itself is thoArelationehip between Being snd ek-sistent
Da-goin. Baing»;nd Dawgein ars not two fhingc which require a‘Sond
‘betwoen them, Father, Being is tho bond, insofar es Being “holds
faot Lkesistenz in itcelf and gathers it together unto itself in
1is existential, i,e. okestatic esoence as the plece of the truth

152 ' '
of Being amid beinge.* 2 Being e-~nmite itself (sich selbat echiokt)

28 this relationship; man gs ek-sisting comes to stand in this
relationship,; ecstaticolly dndures (sussteht) this relationship,
by teking 1t up (libernimmt ) in concerns but precisely insofar as
he d§es this he fails et first to recognize whet is c¢losost (Being)
and holds himself fest to thé next clogest fbeings), tekiﬁg these
as the elo;est. The reletionghip of the esuvence of men to th;
truth of Reinp cannot defive from Ckeniotenz ginoe the coming«to=
pasg of Lkegistenz itaclf derives from the cominé—to-pans'of‘
the truth of Bgiag.1§5 |
The priority of Being is thus precised prlioitly in s
woy which remained at bost only hinted at in 1J and LY. This
. priority ie referred to as an "unobtrusive hplding-iwny."ﬁq

And, somewhat surprisingly, the mysterious closenesa of Being is
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identified with lan-udwe, ’Thié closeness comen-to-pass 85 len-

192 : AP | )

guugc itoelf, Of course, languare heére io not the metaphysical-

animnl interpretation of lsnpuape ec "the unity of sound-form (script),

4156

melody snd hjjythm end mesning mbut languapu o goen from the

point of view of its comingeto-pass within Boing-as-hiatory.157
sccording to which language is the houso of Being, the very corres-
pondence of men's cssence to Baing.1

In 8Z Heldepper states, 'intentionally end cautiously,“ "Boing
ic given,” REo gibt dep Sein.” In iB, the Esddes gibt ic enid to
be Qeing itself and the eéaenco of Being to lie in the giving, in
the iopmrting of ite truth. "The givingsitself into the Open with
this self is Being ttaelr, #199 Heidegger uses "Ee gibt® in order

to avoid caying *Being is," 7des Sein ist,* for he does not want éo

confhce Being with beings. It is true, howsver, that Farménides

hed ssid, "Being is,” eetin ger oinai, and ® in this uttermmce

. 160
the original nystery of all thought is concesled,” Parmenides!
uttorence remainc unthought in the history of philosophy. [leidegger
attempto to pive it thought by eaying Eg pibt, en exprension intended

to convey the mittent oharscter (Geschick) of Boing.161

The higtory
(Geachichte) of Baing always comes to exprespion @n the wordé of
the ossential thinkers; in their words the self-giving, the nelf=
emitting of Being is oxpressed. 'The ‘csgential thinkers are those
who, by enduring ek-sistent There-being, stand guard over the qolf-

omitting truth of Being. A thinker like lleidegger, therefore, who

wante to think the truth of Being must think historicelly (geschichtlich).
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lieldegger 1o not talking here of a history (Historid) of past
opinions ss illustretive of & gyotematio of dimlectical thought,
but rether of the history (Geschichte) of Being itgelf, 6f which
thought is the ropenbrance (Andepken) brdughtnto-plss (ereigmet)
by Being 1teelf.162
oomes-to~-psss 46 the mitience (Geschick) of the truth of Being mnd
out of this mittences" 5> Being comes to mittence insofar as it
gives itoelf,

As nmittence, ﬁeing both gives {teolf snd refuses or with-
holds (versagt) 1tseif at the samo time. The various examples of
Boing's cbming-to-exprosaion, 0ufey Hegel'c sbuolute metaphysics,
l'arx'e dislectical moterislism, and Nietzsche's final expression
of metaphysics, bolong to the mittences, to the history (Gsschishto)
of the truth of Beingy Thoy ars not to be ;efuted but rather
;fpr:iaod and reintegraoted into Being itself. In the recent lecw
tﬁro "Zeit und s;in” (where, however, nignificant modifications
are introduced regarding the mesnigp of the Es gibt Sein), the
simultensous withdrawl (epoche) of the Bg das pibt is responsible
for ﬁhe‘apooha which have éccurred and will occur in the trensfore
matione of Being, |

If man 4ig to think the truth of Beinp, he must think it

from Ek-siptenz, for it inas ek-aieting thet man stends in the

rittencs of Being, lan's Ekesistenz, as Ekesistenz, is historioal

#The ocourrence (Geachehen) of history (Geschichte)
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1‘ ) .
(ggsch;chtlich).16 Thought of the truth of Being demands thought

of* the Ek-sistenz of Dagsein‘and thue of ite higtoricity (Geachioht-

lichkeit).%éﬁ Hheﬂ it 1o said in SZ that "only as long as Qgggig
is,»iehthere Being, " this doos not mean that Dasein creates Béing,
but rether that only insofer as Being lights itmelf up for men in
the ecstatic projoction of Bk-sistent Da-mein doss Being come-toe-
paes for men, The projection iz & being~cast by Being 1taeif, which
emito man into the Ekesistenz of Dewpein &6 his esaence.166‘ This
mittence ig the lighting-up of Being eénd grants to man tho ncarness
of‘ﬁeing. in which the ok=gigtont There dwells, the nearness which
is the There (Dr) of There=beinpg (Da=gein).

This closeness of Being in the There of There~being ic man's
homeland. The history of Being reveals aéroblivion of Being in
‘which the horelessness of modern pan 'is rooted. loneleseness 1n @
gign of the same fOfgetfdlneea of Being which is evidenced also in’
the fuct thet man considern only beings, “ﬁeing &o the mitéence
which e-mits istéh, remains oonoealed.“167 fdomeleasnens, :g e
~world "fete® (Schickssl), is emmittence (Geschick)dwhich must be

understood from the higtory of Being (seinsgeschichtlich). The

alienation which Marx hes discovered is an essential dimension of
this history of Baing, Only & thought Wwhioch recopnizes the essen-
tially hietorical ohar;otor of Being oan ﬁrofitably dioouas with
Marxism, for larx's alienation reaches back into tho homelassnacs

of modern man, which itgelf regults from the forgetfulnens of Being,
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lzmxx'a patoriclism, in which "every being aﬁbears 88 the material
of 11bor9165 containg concesled within itgelf thg estence of teche
nicity, which is "a mittenco, in the history of Being, of the truth
of-Doing reposing in fbrgethlnena."‘ég In commhnicm an elementar&
experience of what is vorld-historicel (weltgeechiohtlioh) has been
uncovered. Metophysica cannot overtuke (eineholen) this mittence
and gother together what now 191170 The future mittence of ren
showp itgelf to the thought which thinks the hiptory of Being in
torma of man's cetting out on the way toward the diacovery of the
truth of Being, This willlnot be sggomplished by any nationulisp or
intarnétionalicm; nor by any individualiem or collectivienm.

Coldectiviem is the absolute solf-agsertion of men's subjectivity,

of man ag animal rationﬁlq. thrust cut from the truth of Being

!

and running around in a oircle, Yan's ossence lies in his being

pore then aénimsl rationale, #.e., "rors original end, therefore,
17

in essence mors essentisl,"” Yan 48 in @hrowﬁ—ne;a, 89 the
"ekegiating counterathrow of Beingi'1z2 he i¢ not the magter, but
the shepherd of Beinpgs The dignity—of’map *rests in the fact that
he vas onlled by Deing into the trueness of 1ts.truth.“17} The
casting of Dassein, which ie the gelf-emittence of Peing, ia aleo
yho %681l1” of Being te'Da-scin, in which call the relsmtion between
Being and the essence (comingu@o~prouence) of man regides. The

i
call io the throw.17 In short, *man is in his comingsto=preaence

in the history of DPoing that being whose Being &8s Ekesistenz consists
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4n this, that he dwells in the nearness of Being, Jen ie the
’noighbor of Being.“’rj The eceence of man is in itn ovn way a
mittende, the mittence of Ek-sistenz, which "derives from Being
itself, insofar as Being brings man to pase as the ek-sisting
one for the guardinaship of the truth of Deing," ' '
Van'o hOleqnsneso will be overcome only when man finds
hig abode in the ﬁruth of Beings Being sholters men in hie el
sisting essence in such & way thet it lodgea Ek-sistens in lnngungc.”?
Lenguapge houses both Being end mon., The thoupht of Being ioows
in lenguage ea the dwelling-plece of ek-sistent Therewbeing. Being
lig;hta"-up 1teclf in Ek-sistenz and thus comes to lang\;age.178
Ags Being arrives in lanpguage, it brings eke-sisting thought to
‘ language. And, since lanpgumge itself is historical, Ekesistenz
in thou.ght‘ guards the truth of Being by reecollecting (I/'ndenkon)

the arrival of Being at languape in the spsaking of thinkere,



coNCLUSION

There are unqueetionab}y many points of importence in
thepe three works of Hoideggeé vhich we have not touched upon
here. And there are rany questions raiged by what we have seen
which murt be left unsnswered &t the pregent woment, We took
s our point of departure and organization three statements from
.ggg and attempted to anslyze their meaning, firet within the
context of L] and %Y and then from the atamdpoint of the fure
ther development which efn bo witnessed in HB8, 1In our
i":[m:x-mlt.mt.iot\," vwe expresued the hope thet two pnints would
clearly emerpge from our discussion: first, that [iB apecifioes
with far more precision than the earlier works the sense in
wh%oh the question concerning the rolation of man's eagence
t0 Being is historical; secondly, that there ic & change in
the mood conveyed by Holdegger's development of this relation
from the earlier works to HE.

The first point seems quite obvious, The association
of Geschichte with Geschick and related words definiteiy helps
Heidegper to precise more clesrly tho sense in which history
ia bound up with ek-sistent Dasein's standingeout into the
truth of Being, Some of the queatioﬁs which we have not
denlt with here sre: Ain what genge doss this development affect
what ljeidegger would sty concerning the freedom of men? 1Is
thore a&ny sense at all in which the Heidogger of liB can be

cglled fatalistic? 1Is such a notion of higtory and truth

54
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relativictic? Ehat is the relation hetween such a preaentation of
history end what Heidegger says elpewhare concerning time?

The second point undoubtedly deserves more elaboration,
James L. FRobinson, who has presented & fine outline of much of -
the recent Germen discusaion concerning the possible aagsistsnce
which theologiosl thinking may receive from Heidepger, makes a
groat doal\of the ghift in mood in Heidegger's thought. 1In his
preéentltién of \alter Schulz's enklygis of the later Hoidogger,179
he finds Schul? emphasizing the concurrence of lioideggoer's rcn;n-
ciotion of any attempt to ground Dasein outsido himpelf with a
gtadullly.emergiﬁg shift toward 2 more positive mood: Schulz
diccévers that " , . . the nothing that emerged when motaphysics
sought to ground Dagein outaide itself cesses to emerge ag nothing
and inetead Beinpg dawns., . . « The arrival at nothing, by énding
the engroesment with beings, corresponds to the unveiling of
'Being.“180 vhethsr this ic a correct sanalysis of the turn in
lleideggor's thought is not our concorn; what is of importance is
that there is & basic changoe in wood, it msy be thet tﬁia'ohange
io more clogely conﬁsctod with snd dependent on thevprooioion
reparding Geschichte than on any repudiation of & nihiliom which
may never have been Heidegger's phllosophy in the first place.
The answer to this question awaite further study. Schulz (ond
Rébinson?) find the change in mood to be expreassed as follows:

Rather then calling man "the one who stands in nothing's place,

Heldegger now spesks of him as the "ghepherd of being." Instead

tho

of anxiety, thore emerpes gratitude for being's "favor.® Once

[
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Promethesn digg?tion of motaphysica is renounced, the pogi~-
tive emerpeg, :
Hithin the ocontext of ocur owm study, the change in Qood

is towerd thé characterizetion éf mén &6 ghepherd and away from
the cheracterizetion of men as the violent one destined to destruc-
“tion et the hends of tho preveiling Over-powering, lian end tho
Beingeprocoss ere gtill ineluctably finits, but the manner ;f \
bringing Dasein to stand in Being is now cherscterinod 15 o more
positive pannor. At the present we ars not cepable to suggost
the reéson why or at leant to demonstrate the sdequscy of any
hypothesis, and least of all to disprove the ¢orreletion which
Sehulz ﬁiscoVerc between this shift in rmood énd & rove away from
nihilicm, tHopefully we erc; gorrect in noting that such @ ghift
doae‘taﬁa place; only further exploration cén open ugfﬁ;écise

wey of thinking which led Heideprer t¢ this chanje.




FOOTNOTES

191, Die Bogtimmung des Wesens des Menschen iot nie Antwort, .
sondorn wasentlich Frage.
i "2, " Das Fragen dieser Frage und ihre Entscheidung ist
geschichtlich, nicht nur uberhaupt, sondern des Wesen der Geschichte,

"3, Die Frage, wer der lMensch sei, mugs immer im Uesenow-

zusammenheng mit def Freage gestellt werden, wie es mit dem Sein steht,
Die Frage nach dem lengchen igt keine anthropoloviache, sondern eine
goschichtlioh metesphyoische, (Die Prage ldest sich im Bereich der
uberlieferten Metaphysik, die weasentlich *Bhysik! bleibt, nicht zureichend
fragen.)" EM, p. 107. (Bng., ps 118). English tranaslstions will be .
used ., However, the wording will be changed when this is neoegcary for
providing & uniform translation of certain of Heidepger's key words.
For example, the English transletion of EM trenslates Sein es *beings?
We have chanpged this to "Deing.” We shall attempt to Tolloy the
translation of key Heideggerion worda suggested by vWillieam J. Richardson,
8.J., lleddepgcer: Throush Phenomenoloey to Thoupht, The Hapguer tertinus
Ni jhof( zkhenomenQIOgicn, 155, second edition, 153 .

EY wag publighed in 1953, but its cssentisl raterisl wae presented
in a lecture ocourse of 1935,

25ee Bbisography for
. Richardson, p: 531.

58“ Eng.. Pe 98¢ Cr: "Das Denken setrt sich dem Sein
derpestalt gegenuber. daps disses ihm vorepgestellt wird und demzufolge
wile ein Cegen-stand entgegénsheht." &r,, p. 89,

4
Dy "frec act,” Heideppger seems here to mean one which slvaye
starta from ourselves,

55_21, Engey, Po 100. Gr: '. 4 . 1, daa 'von ung tus' Vor-
stellen e1s ein eipentumlich froies Verkslten,
2, den Voregtellen in der V¥eise deas zergliedernden
_Verbundens.
3« des vorstellends Fasaen des Allgomeinen.® EM, p, 91.

6EH Eng., pe 101, Gr:"Die Unterscheidunpg entspringt aus einer
anfanplichon inneren Zuqehorlgkeit des Unterschiedenen und Gesshiedenen
2um Sein selbst., Der Titel 'Sein und Denken' nennt eine Untsrscheidung,
dic vom Gein selbot gleichesam verlengt wird." Ei, P, 96,

see B, Bng., pa 1033 Gre, pe 93

85‘4 Eng., p. 104; Gr:* , . . Denken, Vorstend, und Vornunft,"
LM, ». 9h.




9_13_!_:, Eng., p. 105; Gr:"Loro, leroin, lateinisch legers, 1ot
dapooelbe tort wis unser 'legen,!" Ely pe 9o

1023, Eng., p. 1055 Gri*¥ir 3r1nnern hioer nur daran, dags der
Fame lopos auch denn nooh, als er langatPRede und Aussage bedeutete,
seine ursprungliche Bedeutung hehtlten het, indem er das 'Verhaltnis

dos einen cum anderen' bedeutet." EM, Or., p. 95.

’1§§b Eng., p. 106, .Gr: #3sin ist als physis des aufgchengp f
talton, In dor Gogenstellung zum Werden zeigt es sich als die Standipe

keit, die stindipe Anwegenheit. Diese bekundet sich in der Gegenstellung

zum Schein &ls das Erscheinen, als die offembare Anwegenhelt." EV, p,

96

2 , ‘ . .
o ! "Parmenides toilt mit Heraklit denselben Stendort. lo mrollen
diese beiden griechiachen Denker, die Stifter alles Denkertums, &uch
anders stehen als im Sein des Seienden.” EIJ, p. 104,

1525’ Bngl. pp. 107 £,

‘.‘égi, Eng. po 108. Gr: "Vom logos wird pesagts 1, Thm eignet
die Standigkeit, des Blsilbens 2; er west als des Zusampen in Selenden,
dos Zusemmen des Selend, deo Sammelnde; 3. alles wes geschieht, d.h,
in deg Sein kormt, steht de' gemdes dieson sténdipen Zusommen; dleses
. iot das Valtende.® LY, p. 96,

+ 0 - e

1)§§, ing., ps 109, 04r: “Dae blosse Horen verstreut und

zeratrout sich in dem, was men gemeinhin meint und sagt, in Hs%ennagen,

_in der doxa, im Schein, Daseechte HBrignoin hat sber nichts mit Ohr
und Mundwerk zu tun, sondern bosggt: Folgo leisten cegonubor dem, was

- der logos istt dic Gesammeltheit des Séienden selbst.® Ed4, p. 99.

. 16_i, P« 110. Gri “Fortgesdtzt haben die Menschen ca mit dem

Sein 2u tun und doch ist eg ihhen fremd. MNit dem Sein haben sie zu -

. tun, indem eio sich st®ndip zu Seiendem verhalten, fremd #st es ibnen,
inden sie eich vom Sein abkehren, weil sie es gar nicht fassen, sondern
reinen, Selendes sel nur Belendes und niohts weitér,* E, p. 100,

1752, Pe 110, Qrp ¥ , & & 8n rachten Vorausgriefen euf des in
cich Qecapmelte. ., « b _m_b Pe 100, ’

w.rg:_, ng., pe 110, QGr: " . ., . 8m rechten Vorsuspreifen auf
das in sich Gesammelte, . . . " EN, p. 100,

18_[‘3_{, Eng., p. 111. Gr: "Dao Segon und Horen #st nur ein
rechies, wenn es in eich,zugor schon auf das Sein, den Logos perichtet
ist. (lur wo dieser sich eroffnet, wird der Vortlsut zum ¥ort. Wur
wo dag sich eroffmende Sein des Seienden vernomren ist, wird das blosse
Herushorchen zum Horen," EN, p. 101,




1923 JEnpe, po 112, Gr: "Deg Wahre ist nicht fur jedermann,
sondern nur fur die Starken." EY, p. 102,

20
EM, Bng., F. 122, Or: "Zusammengehorig sind Vcrnehmung
wechselweige und Sein.” [N, p, 111,

21Eﬂ tng., p. 116. GOr: "Vernehmen moint einmal: hin-nehmen,
suf einen zulommen langen, namlich das, was sich zeigt, erscheint,
Vernehmen meint sodann: einen Zeugen vernehmen, ihn vornehmen und deabei
don Tatbestand aufnelmen, fest«ptellen, wio en mit der Seche bestellt
idt und wie es mit ihr at.em.’ EM, p. 105, " . . . sufnehmende
Zuﬁ-ltehen&bringen L EM, Pe 105.

22 E, Eng., pe 117, Gri ", ., . Zusarmengehorigkeit des Gepen~
strabigen.” EM, p. 106,

- zsnv Eng., p. 116. Gre "Yenn Truppen eine Aufnnhmestellung
beziehen, dann wollen sio den zuf sis zukorpendedh Gepnef empfangen und
zwer o empfangen, dass sie igh wenigstens zum Stehen bringen.” EM, p.
105, Nooln herc, &hen mesns t6 draw up 2 position of resistance to the
Over~povering in $uch a way that s beingowhtch-lppeara is brought to a
stendptill. Glchardson, p. 269

2b_z, Enge, pe 117. Gr: "Coin waltet, aber weil es waltet und
sofern es waltet und erscheint, geschieht notwending mit Erscheinung such
Vernehmung.” L, p. 106.

252& Enpg., pe 119, Grs " , , . Vernehmung ist ein (eschehen,
worin reschehend der Memsch erat als der Seiende in dies Geschichte tritt,
erscheint, d.,h. (im wortlichen Sinne) selbst zum Sein kommt. .

”Vernehmung ist nicht eine Verhaltungeweise, dic der lienach als
eigenschaft hat, sondern unmgekehrt: Vernehmnag ist jenou Geschehnis,
def; den Menschen hat." B, p, 108,
26§§, Enge, pe 121, Gr: " ., ., . eine Bestimmung des Vesens des
Menschen aus dem Jeaen des Seina salbst t B op. 1100

27» =y Inge, pu 121, Gre b . ¢ « Wer der lenoch soi, dag
bakommen wir nicht durch eine pelehrte Dafinition 2u wiacen, sondern
nur so, dass der lensch 17 die Auseinsndersetzung mit dem Seienden
tritt, indem er es in sein Jein zu bringen versucht, d.h, in Grenze
und Gestalt stellt, d,h. ein Yeues (noch nicht Anwegendes) entwirft,
d.h. urnprunglich dichtet, dichterisch grundet. I, p. 110,

¥ « + o the conception of polemos, sc. some e elementsl conflict
out of which beinpge emerpge-into-presence (appear), permeates (leidegger's)
thinking at this time. » . « In the lecture 'The Oripin of a wWork of
Art,' delivered in Hovember of the ssmo year {1935), the suthor expli-
citeates by eaying that the primordial struggle is the contention
between positivity (revoalment) and neprtivity (concealment) in the
¢oming~to-pass of non=-concealment (8l8theis). At any rate most of the
temminology in EY ie defived from thic dominent imape, For exemple,
Being itself must be overcome, cubdued-~subdued, indeed, by There-
being, whoss tesk in to do viol,nce to the Over«povering, By resgon



of thig struggle is made monifest the previously concedled Being of
what appears as & being, a struggle that involves at the sare time:
& bettdd againat the power of mere seeminpg-to-be.” Richerdson, p. 268,

‘ 28'1:1‘1, Mngey Pe 126. Gr: "Deg deinon iet das Furchtbare im
Sinne des ”i%rwaltigenden valtens, dea in gleicher Weise den paniachen
Schrecken, die wahre Angst erzwingt wie die gesammelte, in sich schwin-
gendo, verachwiegene Goheues « ¢« » ¢o dieses hereinbricht, kamm es geine
Uberwdltigende Mmcht &n gich halten, Aber dadurch wird es nicht harme
loser, sondern nur noch furchtbsrer und ferner,” E¥, p.114 f.

é anderen aber bedeutet deinon dac Gewaltige inm Sinne
deggen, 8 r die Oewelt braucht, nicht nur iber Gewelt verfligt, sondern
gewnlt—tntlg iet, insofern ihm das Gewaltbrauchen der Grundzug séines
Tuns nicht nur, sondern seines Daceins ist." EY, p. 115.

9Et Eng., p. 126. Gre "Der tensoh aber 1at deinon einmal,
sofern er 1n diesen Uborwalti-ande susgosetzt bleibt, weil er namlich
wecenhaft in das Zein gehort, Der Venech iat eber zugleich deiman,
well er der Gewaltntatige in dem gokennzeichneten Simne ist, (vr
versammolt dog weltonde und ldsst ee in eine Offenbarkeit ein.)* o,
Poe 1150 :

0 .
3 £, Dng., po 126, Grs " . , . gswaltnfatig innition des
chrwnltigendenu EM, pe 115,

31§g, Eng., p. 127.  Grt "Der I'snsch aber ist das Unheimlichste,
weil er nicht nur innitten deg so verstendenen Un~heinlichen cein Yesen
verbringt, sondern weil er aus seinen zundchet und zumeist gewohnten,
heimischon QGrenzen nerauotritt, ausrﬁckt, vell er als dor uowalt-tatige
die Grenze deés Hedmischen uberschreitat und zwar gorade in der Richtung
suf des Unheimliche im Sinne des Uberwnl igendont™ 3%, p. 116.

52 ng., pe 127. Gr: ":. » « der Grundzug des "onechenweaens,
in don je und immer alle anderen Zuge eingezeichnet’ werden russen,® B!,
pe 116,

55 e, pe 127, Crt " 4 o 4 die i'acht des Scheins und
den Kempf mit ihn in geiner WesenszuhOrigkeit zum Dasein . . . * I,
p. 116, _

545ee footnote 1.

555” Dngey De 85.. Gr: ¥ . . . 1. den fchein als Glenz und
Leushten; 2. den Schein und deg Scheinen als Erscheinen, den Voreschein,

zu dem etwss kommt; 3., den Schein 8ls blogsen Sshein, den Anschein, . . '
Eﬁg pe 764

5?52’ Eng., ps 864 Qri *Sein west ala Erecheinen." P. 77.
3B§§> Bng., ps 87. Gr: "Das Unverborgene uls nolches kommt

in Sichezeigen zum Stehen. Die Lahrheit lst als Un-verborgenheit nicht
oine Zugsbe zum Sein.* EN, p. 7.




595“, Eng., p. 88, Gr: "Doxc ist das Ansehen, derin einer
steht im weiteren Sinne des Ansehen, das Jegliches Seiende in geinem
Aussehen (cidos, idea) birgt und entbirgt, Eine Stadt bietet oinen
grosssrtigen Anblick, Die Ansicht, die ein Seiendes sn ihm selbst hat
und erat deshalb von 3zich sus bieten kann, 1e'sst sioch dann Jo und -Je von
dleser oder jenem Aurenpunkt eus afifnehmen, Intgprechend der Verschie=
denheit des Jesichtapunktoee wird die sich bietonde Ansioht eine
endore, . Diese Ansicht lst somit immer zuglelch eine solche, die wir
una dabei nehmen und machen. Im Erfahren und Botreiben des Seienden
bilden wir una von geinem Ausaehen sténdipg Ansichton. Oft geschieht
es, ohne dogs wir uns die Sache selbst genau ansohen. Jir lrozmen
suf irgendwelchen Vegsan und aus imgendwelchen Grimden zu einer Angicht
ubsr die Seche. "ir bilden uns eine Moinung dariiber. Dabei kanneces
geechohen, dass die Ansicht, die wir vertreten, in der Sache keinen
- Falt hat., Sie 1st dann eine blosse Angioht, eine Annehme, Uir nehmen
etwao so oder co en. Jiir molnen dann nur.* EI, p. 79.

hocﬂ Ena., ps 88; Gre "+ . . cteht os weaensmnssiw und somit
notvendiupund ctandig in der Loglichkeit aines Ausgohens, das jencs,
was des Seiende in tohrhelt fut, d.he in der Unverborgenheit, gerade
verdeckt und VGrbirqt. EY pe 7%

4 gg, Eng.s p. 39; Gr: "Sle mugsten je und je das fein erst
dem Scheln entreissen und ée gegen diesen bewshren." [, p. 80.

ueg;b Dnge, pe 923 Gr: ' ., , . der Schein lasct nicht nur
Seiendes als solches erschelnen, els welchos es eigentlich nicht ist,
der Schein verstellt nicht nur des fleiende, dessen Schein eor ist,
sondern er verdeckt sich dabel selbst als Cchein, incofern or sich als
~ Sein zelgt., Uell so der Lohein eich polbst wesenhaft im Verdecken und
Vergtellen vorstellt, deahabb sagen wir mit Pocht: der Schein trugt.”
m’l pﬁ 8).

*3£Y ng., p. 93; et * 4 o & sind for den Henschen, der

sich inmittcn des sich eroffnenden Seins halt und immer sus eolcher

Haltung hersus sich so und 6o zum Seiendsn verhalt, dre Wege notwendig.
Der Mensch russ, soll er sein Dasein in der Felle dae Seins Ubernghmen,
diescn zum Stand bringen, muss es im Schoin und gepen den Schein aug-
halten, muss Schein und 8oin zugleich dem Abgrund des Wichtsgeins entreissen,”

AAEH 6% (Dng. ). Heidogper explains that by "decision," he
moeang not Judgxent and choice, but "a geparation in the above-réntioned
togotherness of Beinp, unconceslment, eppearance, end noneBeing." IRID.

45 Cnge, pe 96 Gry "Weil Soin\heisut:aufyehcndos Ergcheinen,
sus der Verborrcnheit heraustretcn, deshnlb gehort zu ihm wesonhaft die
Vorborgenheit, dic Herkunft sus ihr, Sokche Hérkunft liegt im Wesen
des feins, des Erscheinenden als solchen., In sie hleibt dos Sein
zuruckpeneigt, sei ea in der grossen Vorhullung und Verschweligung, cei
es in der flachsten Verstellung und Verdeckungs" E4, p. 87.




46
AIEE, Enguy pPe 1273 Gre " . . + Zu dem Geschehnis der Un=
heimlichkeit dringen wir erst genc vor; wemn wir tugleich die locht

des Sebnfns und den Kempf mit ihm in seiner “emenszugehbrigkeit zum
Dagein erfahren.” ™, p. 116, ' !

Richardson, p. 265,

. .ll‘ig Engc" p. 292,
¥91v1d., p. 293.
£
)oxbgd., pe 297,
[ 4
! toid.
' 52

55Ibid.’ p. 3000 ' A}

Ibid., ps 303.

54 bad,
“51bid., p. 302.

© D6igi8., pp. 300 f.
5'Rfchardn0n, pe 231,

58UH,,Eng.. pPe 303:

————’

. 291bid., p. 306.

%1p1a,

611b4d., p. 307. . ’

‘ {
“21b14,, p. 308. . oo

63114,

?l}lbidi' p. 3096

Sipsd., pp. 309 £,

6§Ibid., pe 3510, 72

67 Ibid., p. 318.
Ibido. Po 5150 75

&8 Ibid.

69 Richardason, pp. 225 f, .
Ibid., p.315. _ B .

~ 70 ) " 7Ibid.p pe 239,
- VIbid., p. 316. 6 .
] 1pi4., p. 240,

V1bid., p. 317



7T ..
BM, Eng., p. 128. 0Or: "Hochragend in der Geschichtstatte,

wordon sle zugleich spolis, ohne Stadt und Statte, Linwssre, Uneheimliche,”
ohne Ausweg inmitten des Seienden im Ganzen, zugleioh ohne Satmung

und Crenzc, ohne Bnu und Fug, weil sie alg Schaffends dieo alles Je

erst rrunden mussen., * 4, p. 117, )

78)(‘1 Mngey Pe 1 ;O. Or: "ag nachkommt, i3t nicht L\xtvicklunp,
sovxlcrnworflnchunn als blosse Verbreiterung, iot Nichtinnehaltenkonnon
des Anponge, ist Verhnmlosung und Ubartreibunp' des Anfhnps zur ¥ige~
gestelt des Grossen im Sinne der rein zshleows und mongenhaften Gronse
und Ausdetnunge Dae Unhelxmlichote ist, wag es ist, well eg einen nolchen
Anf2nz birgt, in den alles zumal eus, einea Ubornaso in des bbemltigmdo,
”ubeu;’ltirende aus’oricht. L¥, p. 119,

P, ng., pe 1305 Gre, pe 119,
SOL‘“ Inpe, Pa 1325 Gret " & & o das Seiende sich ala ein solchea
orechliccst, indem der Mensch in dieses einruckt,® 7, p. 120,

LS
81 .
4-?’ E-’l‘_-. Ps 15)& Qne " e o 0o BB 4 4 . Sﬁﬂ'hda{.,e Hinswsachen
Uber das je persde Vorhmdeno.’* B, pe 122,

82
EY, Eh{r., ps. 134 £, Gre*, , , asg f{xgcne Gefuga, dag Fan-
m;m;; wd 5! J.ohguren erzwingt.,® L5, p. 123,

85 ‘B, Inge, Ps 1364 Or: *Dle Gwaltn-tﬁtzgl'mt gogen dle Uber-
gomlt des Geins mups an dieser rerbrechen, wenn dap Sein alg des waltet,
'als w3s ep wegt, &lo physis, adifgehendes “alten,” 1, p. 124,

4
Richardoon, p. 277
B1ptd., 5y 278,

86!“‘ Mee, pe 137, Br1 "6 o & des Uboraultziyende alp ein
solohes, un waltend zu erocheinen, die Statte der Offenheit fur es ‘
braucht, Von dieser durch das Sein celdbst cmotirten ot her verstanden,
eroifnot sich uns erst das \lsson des Menachseine, -Da=gein des pegchicht-
Yichen l'eéngehen heisst: fesetztefein alo die Bresche, in dis die Uber-
gewelt des feins erscheinend hereinbricht, demit diese Bresche selbst
am Sein zerbricht.” i, p. 124,

87}_‘_‘_‘, Inz., pe 140 £, Cre "1, Die Vernehrung ist kein
blosser VOrLﬂn:, sondern Intecohsidung, '

#2. Die Vernehrung steht in einer inneren “egensgemein-
achaft mit dem Logos. Diesor ist efne Not,
"~ 3, Der loges begnmdet daep Vepen dor Sprache, Lr
ist ads solcher ein Kampf und der grundende Grund des geschichtlichen
Dageins dos lennchen inmitten des Celenden im Cenzen.”- E, p. 128,

ae"aeidogger does not epxlain this beyond seying: thet it is
the way unto noneconcealment; that it cannot be by-passed, Ve inter-
pret this to mean that thitiplth ropregents the radical relation to




Boinr thaot constitutes the There, sc. rakes the procoes of There<boing
to be what it ie, the comingeto-psgs of truth, It is unavoidable,
simply becauso it fe the ground of pin'a essence, and even if it be
forgotten, nevertholess it ia this alone that enebles man to enter

into z?mportmont with beings as beings in the first plece.* Richardeson,
p. 284,

89“Th19 path, ag Heideggor romds Permenides, is inacoessible
but must be rocognized ag inaccessible, and, indeed, precisely because
it doos lead to Non-being. Vo interpret this to mean: Non~being is
insccossible to the ordinary processes of thoupht as they function in
sclence, for thege are élways concerned with boinpe, sec, with precisely
what Nonwboing i9 noty lon-being cen be discerned, howsver, by There-
being and meditated in itself as inmccessible to loglcal thought
besause it is donebeings the trué thinker; therefore, must meke the
poignent experience of Non:being.“ Richardson; p. 284,

PDitnige path is, indeed, tnccecpible to man, so much eo that he
ray loge himself on it completsly; his tock ia to recomize it for
what it is, sc. to realize that geeringato~bs is a correlative of

- Being. Vo interpret thls to mean: RPeing, aa the procoss of emevrging
into non=concetlmont in its Thero, is insuperably finite, therofore
negatived, therefore a nonnomorginy, or goncealment, at the came time
thet it is a reialttion, thia law of concealment affectr differont
baings differentlye~the bsings with which There~beins deals (so that
they are hidden ags much ag they are manifested send thorefbrn sceneto-
be what they &re not) end There-boing itself (whose npeciol prerogative
46 firet of all snd for the most part hidden fromitself in its everyday-
ness, so that There-heinp seems to be what it is noi;, & being mo
differont from the rofd)-~but it is tho same law of conceslment, sc.
of finitude, thot pervades hoth; it 4s this law of finitude tnat
sgoounts for seemingetowbe, and it is becsuss Being ec exergent Power
is finlts that sgeecinpwto~be ig & necessary correlative of Beings to
experience scexinrwtosbe &5 such 18 to recognize this correlation of
Beinpg and seeminp~to<be a8 necessary and inevitabvle, sec, to comprehend
Being 85 finite; the trus man of thought muat achieve this comprehonsion,
' .« e in order thodemid peening-to=be and desfite (it), Being may be
rovealed'; the thinker, then, ig “he who ' & . . hep Bosumed the way of
s;cming-tc-ba a6 an ahiding necessity (of Beinsj.'" Richadson, p.

2854

g1 I, Enge, pe 141, Gr: "Die Gewalt-tat des eo entwschiedenen
Augriickens auf den Weg zum Eein des Seicnden ruckt den Menechen aus dem
Heimioohen des gerade Kachsten und Ubliohen heraug.* EN, p. 128,

gzﬁichardson, pe 287.

P1bid,

%11, Bng., p. 142, Gr: “Der Lopos als Sammlung, als das

S8ich-sammeln des i‘enschen auf den Fug, versetzt das Menschgein allererst
in sein Wesen und stellt es so in das Un-heimioche, soforn des Ein-




heimische vom Schein des Gedahnlichen, éblichon, und Platten beherrecht
ilt.' E”, Pe 129. ‘

95£N Eng., p. 142; Gr: "Das l'enschsein ist als Not der
Vernehmung und Sammlung die Notigung in die Freiheit der Uberhshme
der techné, des wissenden Ins~\'erk-setzens des Seins. S0 ist Geschichte,”
Ell, p. 130,

96 ‘ .
Riohardaon, p. 289, \

97EH Engey Po 145, Gr: * ., « . dag Geaohohnie jenes Unheimliche
- pten, in dem durch die Gewnlt~tatigkeit das Uberwnltigende zur Erschei=
nung kozmt und zum Stand pehrecht wird.” E¥, p. 131,

98EH, p. 144; Gri “Die Sprache kenn nur aus dem Uberwaltigenden
und Unheimlichen angefengen haben, im Aufbruch des lMenschen in dss Qein.
El, p. 131,

99EH Eng., ps P. 144, Gr: "Das Wort, des lennen stollt das
gich eroffnende Seiende sus dem unwittelbaren ubervdltigenden Andrang
in soln Sein zuruck und bewahrt cs in dieser Offenheit, Umgrenzung und
Stendipkeit, Das Nennen versisht nicht nnchtrnglioh ein sonst achon
offenbares Seiendes mit einer Bezeichnung und einem larkzeichen, genannt
Wort, sondern ungekehrt: dea tort sinkt sus der Hohe seiner ursprunglichen
Gewslt-tat alsg Eroffnung des Seins zum blossen Zeichen herab, 80 wwar,
dasg dieses selbst sich deann vor das uciendo schiebt, ImAurnprunplichen
Sogen wird das Sein des Selenden im Gofupe seiner Gesammeltheit eroffnet,
Diese Eroffnung wird pesammelt in dem zweiten Sinne, wonsch des Vort '
des ursprunglich Gesammelte bewahrt und so des “eltende, dic physis,
vorwaltet, Der Mensch ist elg dem im Logos, in der Semmlung, Stehende
und Tatige: der Sammler, Er Ubernimmt und vollbringt die Verwaltung
des Valtens des Uborwaltigendon. B, pp. 131 f.
100§ﬂ, Eng., p. 188; GrY "Menschsein heisst: die Sammlung,
das Sammelnde Vernahmen des Seins des Seienden, des wissende Ins-
Wrk-g#tzen des Erscheinens ubernehmen und so die Unverborgenheit
vervdlten, sie gegen Vorborgpnheit und Verdeckung bewshren," E¥, p. 133.

101 EY, Eng., p. 1465 Grs " ., . . die Frage nach dem Sein
notwendig die Grundung des Daseins einschliesst." EIf, p. 133,

zm. EnZQ’ p. 1% Grl. pl 131"

105&“ Eng., p. 1473 Gra ", . ., der }opoa ist llnvst in ein
Vcrmogen des Verstandes und der Vernunft versusserlicht," EM, p. 134,

1
10*5ee «lso Eif, Eng., pPp.154 f.

191b14., p. 155.



106
Et, Eng., p. 157; Gri * e s » die urqprunpliohe Eroffnung

des Seins des Seienden susgesetzt hat und das “ahre sls deg Richtige
auf dem Vege dor Diskussion, der Lehre und der Vorschriften nur noch
vorbeeitet und verbreitert und go immer ebener wird., Hierfur russ
"der Logos sls Werkzeug zubereitet worden. Die Geburtsstunde der Logik
ist gekommen.® EV, p. 143,

1O7EW Eng., p.”158; Gr: "'Idee! und 'Pategorie! gind kunftig
dic beiden itel unter denen des abendlondische Denken und Tun und
Schatzen, des panze Dagein steht,"” M, p. 144,

108EH, Fagn., p. 160; Gr: "Der Anfang kann nicht und kennnie
obenso unmittolbar, wie er anfangt dieses Anfangen auch go bewshren,
wie es allein bewahft Werden kann, némlich dadurch, dass es in seiner
Urspringlichkeit ursprunglicher wiader-holt wird, Deshalb ist sueh
nur in einer denkenden Wiederholung und a&llein durch diese angomessen
vom Anfang und dem Einsturz der Vahrheit zu handeln.” EM, p, 146,

109 .

11°IBID,,'pp. 290 f,

Richerdson, p. 290.

"3ee bibliography.

248, Eng., p. 270. /

11I‘Ibid., Pe 271, |

11552, Eng., p. 271. QGr: "Die Sprache ist das liaus des
- Seins, In ihrer Behausunp, wohnt der !‘ensch. Die Denkenden und
~Dichtenden #ind die Vachter dioser Behsusung., 1hr Yachen ist das
Vollbringen der Offenbarkeit des Seins, incofern die diese durch ihr
Sagen zur Sprache bringen und in der Sprache sufbewkhren,” B, p. 53.

116This interpretation of the relation of Being to the esspence
of man will be confirmed by the statement whkch we.ghell sce ghortly
according to whioh Being itself ie the relationship., The mein thrust .
of IIB can be considered as an explicitation of this underwtanding of '
the relation.

117HB, Eng., ps 271. Gr: "Das Denken dagegen lesat sich vom
Sein in don Anspruch nehmen, um die Vahrheit des Seins zu sagen, Deg
Denken vollbringt dieses Baseen. Denken ist l'enpapgement par 1°Etre
pour 1'Etre.” IB, p. 54,

"8yp, mg., p. 271,
" 191044,

1201544,



1213&, Eng., p. 2723 Grs “Das .Element ist das, aus dem her
das Denken vermag, ein Denken zu sein." HRQ p, 56,

122

'Es (Sein) nimmt sich des Denkens an und bringt es so in
desson Wesen. Das Dekken, schlich gesapt, ist dos Denken des Seins,”
!1]_3_’ Ppe 56 f. '

25un, Eng., p. 272.
124 '

Holzwege, pp. 193-247,
1?5Richard-on, ps 435,

126Ib1d0' pQ 1“56. ~

J 127500 ibid,, p. 435, footnote 4,
’28133g.. p. 439. |
1291b44,, p. 436.
15013. pe 57,

131 HB, Eng., p. 275: Gr: * , , . Solches Yogen ist des eipentlich
Yoaen des Vormoaens, das nichttnur dieses oder jenes leisten, sondern
etwas in seiner Jler«kunft 'wesen,' des Heiset sein lessen kenn." HB, p.

57,

15255, Eng.y p. 275;'Gr! ¥ . . . vermag dag Sein dss Denken,”
1B, p. 57. ,

55Eng., P 273, 0Or: * , , ., das Sein selbst, deo rogend Viber
das Denken und co Uber das Wesen des Menschen und dee heisst uber desgen
Bezug zum fein vermag.," HB, p. 58, ) ,

15}HB, Eng., p. 274; Or: * ., , . die . . . Einrichtung und
] Ermachtigung der Bffenhoit des Seienden in die unbedingte Vorgogenntand-
- lichung von #llem.” KB, p. 58.

155H3, Eng., p. 276; Or: "So verschieden diese Arten des
Kumenismus nech Ziel und Grund, nach der Art und den Hitteln der
jeweilipen Vorwirklichang, nech der Form seiner Lehre gein mogen,
sle kommen doch darin uberein, dags die huménites dea homo humenus aus
dem Hinblick suf eine gschon feststehendo Auslegunpg der Hatur, der
Geschichte, der Welt, das Weltgrundes, des heisst des Seienden im
Génzen beatimmt wird,¥ HB, p. 63,




1 6 . ‘e

5 HB, Eng., p. 2763 Grt "Jeder Humsnismus grundet entweder
in einer Metaphysik, oder er macht sich nelbst zum Grund einer solchen.*
HB, pp. 63 f.

157"8, Eng., pe 2773 QOr: "Aber dadurch das Wesen dees Mencchen

zu gering §;=bhtet und nicht in seiner lerkunft gedacht, welche ‘esens-
herkunf't fur das geschichtliche llePgschentum stets die Wesenszukunft
blebbt, Die Hetaphysik denkt den Menschen von der eanimslites her

und denkt nicht zu seiner humenites hin.* 1B, p. 66.

q _
58§§, Eng., ps 277; Gr: "Des Stehen in der Lichtung des Seins

nenne ich dies Ekesistenz des lenschen, HNur dem Kenschen eipnet diese
Art zu cein, Die go verstendene EFk-slstenz ist nicht nur der Grund
der 16glichkeit der Vernunft, ratio, sondern die Lk-sistenz ist des,
vorin dag Wesen des Menschen die Herkunft geiner Bestimmung wahrt.®
LLB‘, PP- 66 fo - '

N 13952, Bng., p. 2773 Or: "So grgndet auch dné, wag wir eue dom
Vergleich mit dem ‘Tise' dem Menschen &lag snimalites zusprechen, selbst
im llegen dor Ekesistenz,® HB, p. 67.

i
140, o « » €8 .dem Nenschen geschickt ist, das Wesen seines
Sei‘nn 2u denkm LI * _H_B-’ Pe. 67-

141 ) ¢
. ' 1'Dan, wag der Mensch ist, des helsst in dor‘hbarlieferten
Sprache der Metaphysik das 'lUesen' des Menschen, beruht in seiner Ek-
sigtenz." HB, p. 68. ,

142, « » o der llengsch west (comeg-to-psss) so, dass er das
'Da,' des heisst die Lichtunp des Seins, ist.* [B, p. 69.

1
1‘559,.Eng¢. Ps 279; Grs "Sprache ist lichtend-verbergende
Mlaunft des Seins selbest.” B, p. 70.
\

144
HB, Buge, Ps 2793 Or: "Der Satz: 'Der liensch ek-cistiert!
antwortet nicht auf die Frage, ob deor Mensch wirklich sei oder nicht,
sondern antwortet suf die Brape nach dem 'tegen' des Menschen,® HB,
pp. 70 f. ) \

BT ' ,

) 5§§, Eng.y pPs 279; Gr: "Allein dsg Personhafte verfehlt und
verbaut zupgpich des Vesende der seinspeschichtlichen Cksiséenz nicht
weniger als das Gegenstindliche." HB, p. 1.

146 ,
_I'E_B.,» Gr., Pe 710
14?&5, Eng., p. 281; Gr: "Der Mensch ist vielmehr vom Sein
selbst in die Vshrheit des Seina 'geworfen', dess er, dergestalt Ek=
‘siptierond, die shrhoeit des Seins Mite, damit im Lichte des Seins daa
Deiende als des Soiende, des os ist, erscheine," 1B, p. 7.




148
“Die Ankunft des Selenden boruht im Geschick des Seins,"
B, p. .
149

Pher {lensch ist der lliirt des Seins.” 1B, p. 7.

15038 Eng., p. 282; Gr: "Sie denkt vom Seienden aus auf
dieses 2u, 1m Durchgang durch einen Hinblick suf des Sein,* HB, p.
6.

151 . .

Mupge Lichtung selber aber iet das Sein.* HB, p. 77.

1524pag Sein solber st des Verhaltnis, ineofern Es die |
Ek-aistenz in ihrem existenzisloen, des heigst ekstatischen Vesen an
olch h€lt tnd zu sich vorsammelt 2lg die Ortsecheft der wahrheit deg
Seins inmitten des Seienden.” B, p. 77.

o 1)§“Abor dieger Bezug ist so, wie er ist, nicht auf Grund
dor Ek-glotenz, gondern dos Vesen der Ek-sistenz ist existential-
ckstatinch sus dom Veson des—tiesen der 'shrheit des Seins." 1B, p. 78.

, 154

" . . . die schlichté Nahe eines Aunsufdringlichen Yaltens,*
us, p. 78, :

’55“D19ae Nahe weat 8ls die Sprache aélbnt." HB, p. T8.
1564 + + o die Einheit von Laufpestalt (Schriftbild), !'slodie
und Thythmue und Bedeutung (Sinn) . . ¢ "B, p. 78,

£ .
157w + « o doren seinsgeschichtlichem Wesen." ]IB, p. 79.

1‘)‘g“mhor ¢ilt es, das VYesen der Sprache aug der Entsprechung
2un Sein und zwar &lg dieae Entsprechung, das igt als Bohsusung des -
tongchenoweoens zu Benken, " HB, p. 79

159"Daa Sichgeben ing Offene mit diesem selber ist dagp Sein
selber.f HB, p. 80.

16°HB Bng., Ps 204; Or: "In diosem Yort verbirgt sich des
anfangliche Geheimnis fur alles Denken.” HR, p. 80.
161

.H.E) Pe 81,

"Dioses 'os gibt' waltet alp dan Geschick dea Soins,™

162“50 gibt nicht ehn 'oystemstisches' Denken und daneben zur
Illuctration eine Historie der Yerpganganen Moinungen., Es gibt sber auch
nicht nur, wie Hegel moint, eine lystomatik, die dsn Gosetz ihres Denkens
Zumn Gonatz der Geschichte mchen und diese zugleieh in des System auf-
heben konnte. Es glbt, tnfanglicher gedacht, die GBeschichte des Seins,
in die deg Denken @ls Andenken dieser Geschichte, von iEBr selbst ereip-
nﬂt. gehb“rt.'n I{_Il’ Pe 810



16 . “
. 5"Des Geschchen der Geschichte west nls das Geachick der
Wahrheit dea Seins aus diesem.® B, p. 81,
164
“ -~ "Die Fk-sistenz des Menschen ist als Ek-siatenz geschichte
lich." HB, p. 82.

165"Ee11 es gilt, die Ek-sisten2 des Da-scins zu denken, dég=
halb liegt dem Denken in 'Sein und Zeit' so wesentlich daran, dess die
Geschichtlichkeit des Daseins erfahren wird." HB, p. 82.

166”Dls tterfende im FEntwerfen ist nicht der Mensch, sondern des
Sein gelbat, dap den Menschen in die Ek-sictonz des Da-seins alg sein Yegen
- gchickt,"” E&. Pe 813‘-

167“8, Enge, pe 287; Gr: "Dag Sein als des Geschick, das
“ahrheit schiokt, bleibt verborgen.” HB, p. 86.

168
® ., . . der gemics alles Seiende &ls das lMaterial der
Arbeit Qrﬁchaint e u e " !la’ Pa 87&

169" ¢ « « €¢in ndnsgeschichtlishes Geschick der in der
Vorgessenheit ruhenden tahrheit des Seins.” MB, p. 88.

170, ,

"Keine Metaphysik . « . kann . ., . das G schick noch
oinﬂholen, dies meint: denkend erreichen und verssmmeln, was in éinem
erfullten Sinn von Sein jetzt ist.” HB p. 89.

1
7 HB, Eng., p. 2885 Gr: " L, . . uraprunglichor und darum
im Vesen wosentlicher. 1B, p« 90.

1724 » o « dor ekesistiersnde Gepenwurf des Seins , . » *

173 o1 -
Y PR desaen/warda darin beruht, vom Sein ablbst
in die Vehrnis soiner \shrheit gefufen 2u sein." HB, p. 90,

1:m"muaer Ruf kommt als der Wurf, dem die Geworfenheit das
Da~geins entstammt,” ﬂﬁ, Pe 90.

’TS“Der Mensch ist in neinam neinageschichtlichen Wemon dna
Selende, déssen Sein als Bkesistenz darin bostaht, dass er in der Nahe
des Seins wohnt. Der lenach ist der Nachbar des Seins.” B, p. 90.

176“8, Eng.. pPe 290; Gr: "Das Vesen des Menachen beruht
in der Tk-sistenz, Auf diese kommt es wesentlich, des Heisst vom
Sein selbst her, an, ingofern dag Sein den Mengchen als den ek-
sistierenden 7ur Wachterschaft fUr die tahrheit dcs fleins in diesc
solbst ereignet.” 1B, p. 94.

177"Dan Sein ist dite Hut, die den Menachen in Reinem ek-sis-
tentom Wesen dergestalt zu ihrer tahrheit behutet, dess sie die Ek-
sistenz in der Sprache behaust." €8, p. 115.




v 1

« « o koomt , . | zur Spreche.," HB, p. 116,

7 Jsmes M, Pobinson and John B, Cobb, Jr., Ed., The Later
leideprer and Theolopy, Hew Frontiers in Theologmy, vol. 1, pp. 13 ff,

-1801ps4d,, p. 14,

181Ibid.. ppas 14 £,
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